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Foreword 
From 


DR. K.P. ARAVAANAN \.A., M. Litt., Ph.D. 
PROFESSOR OF DRAVIDIAN ANTHROPOLOGY 
University of Dakar, 

DAKAR : SENEGAL; 


Being a lover of Tamil and the Tamils, I have 
become a reader of “ London Murasu’’. But I am not 
a founder - reader of it. Very recently, I have started to 
read; then I became a regular reader owing to its views 
and varieties. There are two main reasons for this. 


The first reason is that, this journal comes from 


London - far away from the main traditional homelands 
of the Tamils. 


The Second reason is that, this London Tamils journal 
provides the best items. 


Mr. K. Gnanasoorian’s (K.G.) writing is one 
among them. Besides his poems and essays, his version 
and views on Thirukkural in English are very interesting. 


Thirukkural- was written, 2090 years ago by saint 
Thiruvalluvar, for intellectuals. Intellectuals only? 
Yes. It has been written by an intellectual for the intell- 
ectuals. Why? Because, Thirukkural makes its followers 


( iv ) 


as intellectuals. In this way, non intellectuals can become 
intellectuals, after mastering Thirukkural. But unfortu- 
nately, this monumental treatise was not written in Latin 
Sanskrit or its group of languages. It was written in 
Tamil, the lingua franca of the landless, voiceless and 
wandering Tami! society. 


Even though 80 million Tamils are spreading all over the 
world, they are suffering even to day. They were the 
founders of Indus-valley civilization. They are the owners 
of classical language-Tamil, very rich and abundant in 
literatures But today they are struggling for existence. 
Their ancient culture and civilization are being threa- 
tened by others, 


According to Thiruvalluvar, what is the prime need 
of Tamil people? Unity. No: Not only that. Unity pro- 
duces goods. But unity of weak-people may not even 
produce goods. 


QUSSSRTMN Qetcnbh egal giliucs 
grain 2urinss Ga@. 


HGgseuer 708 
K. G., aptly translates, ‘‘Noises of the weak mean 


little, even with numbers vast, Even the lone will of a 
mighty one, they cant stand fast’? 


Tamil society need sincere and, devoted and fore- 
sighted leadership. In the words of K.G. ‘‘ A Gandhi 





won against an Empire, so did a Lenin: a Churchill, — 


Mao and Mohamed. The history of individuals whose 


single - minded devotion to their chonen ideals made them | 
leaders °’ 


(v) 


From the early 20th century, notable scholars at 
home and abroad have attempted to introduce Thiruk- 
kural into English, French and other tongues, K. G.’s 
attempt differs from them. It has a speciality. 


Through his golden pen, ideas of Thiruvalluvar are 
compared with modern political, economical and social 
trends of the present world. Valluvarism is interpreted 
through Communism, Marxism, Socialism, Gandhism and 
other isms. With precautionary: words, K..G. has mentioned 
in one place, “The concept of non-violence as an out- 
dated political weapon ’’ 


1s Valluvar for non-violence or violence? A general 
reader would immediately say, Valluvar is for non- 
violence. But, certainly it is not. Valluvar recommends 
violence but for political ends and not for individual 
ends, 


Qene@ow uweugar erarGordt; sgqwbyGure 
Qardouw wuweri®m Srp. - (1078) 


The Great bestow (their alms) as soon as they are 
informed; (but) the mean, like the sugar - cane, only 
when they are tortured to death’’ Kural - 1078 


aithoos Hrar suet; Qary OOLaegw 
IGT OOBUT BROT GUTEEG. (1077) 


The mean will not even shake off (what sticks to) 
their hand (soon after a meal) to any but,those, would 
break their jaws with their clenched fists’ 


Kural « 107 / 
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Besides, Valluvar recommends non-co-opération with 
authoritaraian rule In his couplet 1036, he stresses that 
a4 movement of non-cooperation amongst the agriculturists 
will affect the ascetics 


* 2pealsrti om sibwL_ wer Qaena; of opera tb 
uC ce uTreGd Penw, (1036) 


Translation of Tamil literature into foreign tongues 
is not a new enterprise. But, earlier works are not 
sufficient. K. G's translation is an appreciably welcome 
new addition. He has not simply transformed Valluvar’s 
words and phrases into English like others have previously 
done. he has introduced Valluvar’s inner ideas to the 
English readers by his valuable comments and relevent 
translation. Even the Tamil titles of Kural chapters 
have received apt English terms. 


K. G.’s comments on Kural are very short but deep 
His words and styles are simple, but precise, His éxpr- 
ession is very sharp, but nice. 


6. Ou, 2paum sm om 
2422-79 K3; P; Aravaanan 
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Dedicated 


in loving gratitude to the four noble souls who 
' ave moulded and influenced my life and thought. 


10: 


TO: 


My beloved father Alavaiyur: Ambalavarner Krish 
-napillai who introduced me to the secrets of 
the search for Reality in one’s own inner life 
with Thirumcolar’s Thirumantiram. 


Venerable Swami Bhavyananda, Head of tho 
Ramakrishna Order in U.K. for his kindness and 
guidance in initiating me with the Gayatri Mantra 
towads the spiritual path in the Holy tradition 
of Hinduism. 


Mahatma Gandhi whose supreme life of total 
dedication and prayer stands as a beacon light 
to my faultering and yet tireless search for Truth. 


Rajaji, the late elder statesman and Rajarishi of 
India whose commentaries on the Upanishads, the 
Epics and the Kural have been a source of un- 
failing inspiration in my relentless struggle in 
life to place values above men. 
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Author's Pre Kace 


Perfection of human nature is the be-all and end 
-all_ of the Kural. Asa masterpiece of our ancient Tamil 
classics, the THIRUKKURAL belongs not merely to the 
Tamil speaking people but to the whole world; 
and as long as men love Virtue for its own sake and 
esteem goodness as more precious than rubies, it will 
continue to be treasured as one of the literary master- 
pieces of the world. 


The Kural and its universil message to man to lead 
an ethical life has been described as the highest and 
purest expressions of human thought among the Tamil 
people as Homer’s Illyad was among the Greeks. Thiru- 
valluvar in one of those seers whose messaze is intended 
not merely for their own age or country but for all 
time and for all mankind. With the exception of the 
Hely Bible, the Kural is perhaps the only work in the 
World which has been studied and translated by scholars 
into not less than 56 World languages with as much 
a3 over a hundred translations in English alone. 


It therefore becomes my humble duty to elaborate 
a little on the need for this yet another addition - how- 
ever imperfect. The purpose is two fold - firstly to intro- 
duce a Smaller Version of the Kural selections to the 
younger generation of ‘English - speaking’’ Tamil Child- 
ren growing up away from their traditional homelands 
so that they wiil then be drawn to the original 
and secondly, on the personal level, for leaving something 
behind to claimasmall corner in the memory of my 


(x) 


numerous friends who found something of value in my 
translations, If I shall be able to say to myself that I 
have contributed something towards the spreading of the 
ideas of the great Thirukkural among wider audience 
of Tamils lining in the Western capitals of the world 
today, I shall consider that I have been amply rewarded 
for my labours. 


This collection of translations’s and commentary which 
continues to appear inthe “London Murasu’’ — the firs} 
international Tamil Monthly migazine - is being presented 
in its half - way stage at the suggestion of friends that 
young Tamil children studying their mother tongue in 
London and elsewhere couid derive some benefit by their 
early introduction to the Kural. The Author is grateful 
to the Editor and publisher of ‘London Murasu’ for per- 
mission to present the series in this collected form. 


ee 





«A man would do nothing, if he waited until 
he could do it so well that no one would find 
fault with what he has done’’ 

— Cardinal Newman 
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fn Introduction to the Kural. 
ABOUT THE-FPCE®, 
HIS WORK AND HIS IDEALS 


The word ‘Kural’ literally means a short - rhymed 
couplet - the shortest complete verse - type with only 
seven feet. It is within the compass of these seven 
feet that the great Thiruvalluvar has compressed some ‘of 
the profoundest thoughts that has ever been uttered by 
man. Sparkling wit and humour, the pointed statement, 
naive question, the picturesque simile — in fact every trick 
of the born artist has been employed in this perfect 
masterpiece of art. But the abiding note in this varied 
symphony is the sublime. The book of the Kural is made 
up of 133 chapters - each chapter consisting of 10 cou- 
plets, all elaborating one selected theme. The book is 
divided into three parts - Righteousness, Economics and 
Tove and the arrangement of the various sections are as 
follows :- 


Part lL RIGHTEOUSNESS 
38 Chapters 


Introduction 4 (Chapters) 


Life of the Houesholder (20 Ch.) 
Ascetic discipline (9 Ch.) 
Ascetic wisdom (4 Ch.) 
On Karma or destiny (1 Ch.) 


Part Il ECONOMICS 
70 Chapters 


The Desired Qualities of a ruler (25 Ch.) 
“Members of the body politic (32 Ch.) 
Miscellaneous (13 Ch.) 
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Partadii LOVE 
(25 Chapters) 


Secret love (7 Ch.) 
Married Love (18 Ch.) 


Parimelalakar of the 14th century is still reckoned 
as the greaest commentator on the Kural. Although 
Manikkudavar and § others have interpreted the Kural 
before him, it was reserved for Parimeialakar alone to 
enter the very mind of the Author, as it were, and bring 
out every beauty and thought that lie embedded in the 
original. Some modern scholars have even improved jon 
some of the misconceptions of Parimelalakar in keeping 
with modern interpretatnary lg: against caste sanction’s 
in vouge at that time 


ABOUT THE BOOK 


The first part of Kural is perhaps the most widely 
known and the most appreciated work in Tamil literature 
In the 38 chapters devoted to this part, the author dealc 
with the duties of man as a householder and later 
outlines the requirements is the ascetic life of renunciation, 
In my view the philosophical quintescence of the whole 
of the Kural is presented in the five chapters 33 to 37, 
The treatment of Aram in part I is indeed a preparation 
for this great lesson on life and its meaning. 


Parts II and III of the book Confirm the life - 
affirmation of the Tamil way of life and _ philosophy 
contrary to the Vedic, Buddhist and Jain concepts on the 
piory of the negation of life. In the whole span of Indian 


(jKiily 


Philosophy, Thiruvaliuvar alone makes the turning poi 
in the history of life - affirmation as an’ eastern» view 
several decades before the Christian era. That this life 
affirmation philosophy was inherent in ‘the “Tamil way. 
of life at the time and age cf Valluvar and before, is ampl® 
evidence of the glory of the ancient Tamil civilization. 


The second part of the Kural coasists of 76 chapters 
dealing with policy in worldly affairs including state- 
craft Although the great Commentator Parimelalakar 
interprets this part mostly from the print of view of 
the King and Court, it is now generally held that except 
for a few chapters, the whole of part If contain princi- 
ples of conduct that should guide the average man- 
engaged in his day to day affairs. The work is considered 
to be a perfect code of morals for the universal man 
as well as for the state. It propsunds on ideal monarchy 
with ideal householders and citizens and true ascetics: 
all enjoying the sweets of the world unsullied and even- 
tually attaining Divine bliss: It is a great wotk of 
ethics in ag much as we have a system of rules fer 
regulating the actions of men. Thiruyalluvar convey, 
these teachings in a beautiful and persuasive Maney 
appealing to our heart and head alike in a way not to 
be forgotten easily. 


Part Ill is a treatise on lovs renderei in such an 
exquisite style as to Convey emotional expression in 
subtle, suggestive words. Here the universal aspect of love 
in its relation between two human souls brought together 
as though by a divine hand, is detailed in its realistic 
characteristics. It is the Hindu mind acting and re-acting 
before actual ceremony. The Western mind - the puritanic 
missionary and the all -too permissive society - could 


( xiv) 


hardly understand its implications. The great seer, Vallu- 
var had very pertinently studied the human impulses 
and instincts relating to the ‘subject of love and deals 
with it under two sub-divisions, devoting 9 chapters on 
Furtive or unmarried love and insisting more on _ the 
proper aspects of Wedded love in 16 chapters. 
( 

The passionate love of youth and maid, man and 
wife with its joys and pains, both physical and spiritual 
ate admirably portrayed. 


sanden® sear) or Carag gahor aura? et haar 
ctor Gs LIWGDiLb ()q, 


Transl: When eye to eye doth speak -with answering 
-look 
What need is there for spoken words? 
(110: 10) 


There are no vulgarity nor suggestive details 
though there is both frankness and charm. In married 
life the pain of separation, the value of coyness and the 
pangs of jealousy are told is such beautiful moving 
poetry which leave much to the imagination of the reader. 


Here are a few more examples of love and its 
expression so eifectively portrayed by Thiruvalluvar. 


uIGCOSEQH ardév Hocr GoréeQnb Caréar gare 
STC@SES Guam Heb. (1094) 


I look on her; her eyes are on the ground the while; 
IT look away; she looks on me with timid smile. ; 


(x¥ ) 


Love is tender as an opening flower, In season due 


To gain its perfect bliss is rapture known to few, 
Sl 


saa werGen gaflul rp wry ci , 
Be wstG@e Q)rr. +829 


Let her, whose jewels brightly shine, aversion feign! 
That I may still plead on, Onight! prolong thy reign 


ABOUT THE POET AND HIS” 
OUTLOOK ON LIFE? 


Thiruvalluvar has given to the world. a work to which 
in perfection of form, profundity of thought, noblenes} 
of sentiment and earnestness of moral purpose, very few 
books outside the grand scr:piures of humanity can at 
all be compared. The religion of the poet, coupled wiih 
the fact that he did not include the traditional fourth 
part, SALVATION or BLI55 in his famous work, iS 
a puzzle to this day but the chapters 25 to 37 give us 
his nearest approach to the subject. However his creed 
is not a godless one, In the first opening couplet itself 
he refers to God as the first cause and the Lord. His 
was a firm belief in the existence of God and to be 
free from the bonds of endless birih, the one road, he 
knew, lay in the Worship of the Almighty in all lové 
and truth. Ths strength of this appeal was anc is so great 
that it has induced every rival religious sect in the 
Tamil country to claim the work and its Author as its 
own and the Kural has during all these ages reiused 
to be in any way labelled. 
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The grand feature of the first part on ARAM is 
its healthy outlook on life. Som: of the grandest thoughts 
that have ever been uttered by man are to be found 
in this part with soms real gems of practical wisdom. 
The poet insists greatly on the love of mankind and the 
honouring of the guest as among the chief virtues of a 
man. Such vice; as envy, coveting, slander are condemned 
and such virtues as uprightness, forgiveness and goodwill 
to all are recommended. Thus it will be seen that it 
is acheerful, benignant humasity that Thiruvalluvar wantg 
to create in his Tamil country and beyond and in the 
world. At the end of a useful life in society, man 
must prepare himself for a life of stricter discipline and 
conseerate his thoughts to obtain a higher spiritual vision, 
He renounces attachments, conquers desire and in the 
the persuit of realizing the ultimate Reality, he attain’s 
the state of permanent bliss for his soul. All this is 
amply exemplified in the tales sorrounding the author’s 
life Itself. : 


The sheer size of the 2nd part on Economics shows what 
importance the sage gives to politics and economics in 
his scheme of life. The underlying idea seems to be that 
wealth cannot be enjoyed in security except under a 
stable and well-ordered Government. As well as a 
moral teacher, Thiruvalluvar shows in this part that he 
is equally a consummate statesmin and a thorough man 
of the world. Everywhere he reveals the firm grasp that 
he has of tha fundamental principles that underlie the 
art of government - throughout part IT it is the dry light 
of reason illuminating the whole field of tha states- 
man’s art. But most of these couplets also address them- 
selves to all men of the world with an implied promise 


of success when applied to their own respective station 
in life, 
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Even from a birds - eye view of the Kural, we find 
‘hat the author is a cosmopolite citizen of the world, 
except that he spsaks and writes in Tamil. His work 
is of universal interest and has found a home in England 
Francs, Gsrminy, [taly a3 ths followiag chronologically 
arranged Kural - Translations show:- 


1g Fra Joan de Vila conde, 1521-51 A.D. Portugal 
(Kural quotations only) 


2; Rev. G.C. Beschi de 1742 Italy 

3; Rev. Kindersley 179! London, England 
4, Rey. F. Ho Ellis 1812 ~ 3 
5, Rev. W.H. Drew 1849 : $5 
6; &. Ariel i848 France 

7) Karl Graul 1855 Leipzig, Germany 
S$; P, G. De, Dumast 1854 France 


9, Rev. E. T. Robinson 1873 London 

10: Rev. De,G. V. Pope 18386 London 

ll: G.D3.B.De. Fotntenan 1889 Paris 

124 TG Seat 1889 England 

[3 V..Ve ee ayer 1912 Thamil Nadu 
14, CC. Rajagopalachart 1948 Thamil Nadu 
15, K.T. Thirunavukkarasu 1970 New Delhi 


— To name only a few from among over a hundred 
English translatson of the Kural. There are at least over 
200 learned Commentaries on the Kural in the Tamil 
language alone. 


( XVL1) 
THe PURPOSE OF Vie KORAL 


It is easy to conclude that while formulating his 
World famous master-piece. The Kural elaborates a 
suideline to attain the four major objectives of the Hindu 
way of life Righteousness (of conduct) Wealth, Love and 
Bliss (VEEDU), Ths Kural treats in detail only the 
first three - presumably the Author felt that self-realisation 
and bliss would surely come to those who tread the path 


of righteousness in life. 





Perfection of human nature is the be-all and end- 
all of the Kural. In the world there is nothing great 
but man and in man there is nothing great but mind. 
Perhaps hiruvalluvar our great Author would add 
‘in mind there is nothing great but moral perfection’’ 


IN PRAISE OF THE THIRUKKURAL 
By the Boards of the Sangam Era 
in Tamil Literature 


A5oOss Hotlu QeatlsHolu orwids Dehua 
VHF UHMOTES OTUOGR BS — sHus 
perQer oD) STwWPu Brciosow evel @H x GIT 
isnahu Qergmer Getcir wir, 7 


The Kural’s sweet to mouth and ear and mind: 
‘Tis balm for twofold deeds that birth remind 
‘Uwas sung by Valluvar, the poet wise and true 
That we might know the righteous path of old anew 
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Khe He hawlapbd marr bs @Q) & ost) oof! SI 
ehuGQgoar Agawans Qevulgra, — amy fl asLb 
Gasyarsa, suip Dqach@puepir 

Aa GM UT spor G3. 


It is difficult to say which of the two is superior. 
Sanskrit or Tamil; For Sanskrit has the Vedas and Tamil 
has the Kural of Thirvalluvar. 


HOES HloECSP BLL 14 Hi19 4 
G55 FNSS GOT, 


The wide world of man’s duty courpressed here indeed 
The Truth of the seven seas enclosed in a mustard seed. 


(xx) 
The Ideals of Thiruvalluvar 


1) 'hiruvalluvar’s idea of God is that of a personal 
Being, transcendant and infinitely great, yet in inti- 
mate touch with the world that He has _ created 
and full of grace and truth. He is a present: 
Helper in a time of trouble and one to whom 
the soul can surely cling in its quest for the higher 
ite, 





2) The Tamil word ‘ARAM’ embraces the meaning 
of the words Virtue & Dharma which means that 
body of ethical principles which js the law of all 
life according to Indian philosophy. Because Aram 
‘unlike wealth and bliss) results in the aquisition of 
ihe three fold bliss of the present life, of the next 
life and of final deliverance, the author declares 
its mighiy power in no uncertain terms. 


3) The Dharma of India emphasizes duty and obli- 
gation, rather than rights, and each several class of 
men has its respective duties & obligations. (Right 
& conduct) then is the fulfilling of these duties. 


4) Hospitality has always been regarded as one of the 
most important duties of the Indian householder 


Guests include wayfarers, medicants and ascetics. 


3) Knewledge of one’s duty the world shows that man 
must give as the rain clouds give. Marcus Auvrelins 
expressed the same thoucht when he gaid’’ we aught 
to do good to others as simply & naturally as a 
bee makes honey or a vine bears grapes. 

















6) 


7) 


7) 


10) 


11) 


( Xxi ) 
Ahimsa or refraining from causing pain to my 
living creature is another distinctive quality empha, 
sized by Indian Ethic. The Tamil word for Ahimsa 
is ‘Arul’ (.204r) which its love for all living things: 
This is also the word used for the ‘Grace of God, 


One is reminded of the hymn: “For the love 
of God is broader than the treasure of Man’S 
mind. And the heart of the Eternal is most wonder- 
full kind’’. | 


On Truthfulness: The two greatest causes of lying 
are lust and covetousness, both of which has to be 
renounced. 


Of all good things we have scanned with studi- 
ous care Theres nought that can with truthfulness 
compare. ee 


The impermanence of material things is one of the 
deep - seated convictions of Indian Thought. It is 
through the knowledge of this that the soul can 
rid itself of the bond of earth and attain freedom. 


Knowledge of the truth follows upon complete 
renunciation of both external & internal bonds. 
Bliss refers to the bliss of complete release Moksha 
or salvation. | . 


Evil is due to twental confusion resulting from 
sensory knowledge. It is this folly or ignorance 
that leads to birth and looks upon the material 


world a3 real 


To see God in al! things and to realise Him in 
everything is the supreme wisdom 


( &xii ) 


12) Fate ‘or Katma denotes the latent fotce offold deeds 
swiicaj determines the iconditions in this present 
life Sir S. Radhakrishnan in his ‘‘Hindu View of 
Life’’ forgive a new connotation to Karma. He (Says 
"it supplies man with materials in the form of 
the past but allows him the freedom to use the 


material in the light of his knowledge. 


13) The Artha Sastra of Charakya is the standard Sans- 
krit work on the subject of POLITY - the subject 
of part ii. Karma, Artha. Dharma & Moksha are 
the 4 purposes of life - Bramachari, Gragastan, Vana- 
pirasthan and Sannyasa, are the four stages of life, 


4) Reverence for the Guru or Teacher is a cardinal 
trait of Indian l’fe, however high the position of 
the pupil! may be 

[>) The supreme value of detachment of mind, is that it 

accepts joy or grief without emotion as they come, 


(The obstacles in this path have themselves met 
with an obstacle. 


16) Honour is a most precious possession to every Indian 
and accouats for many Indian traits. Death is indeed 
better than dishonour. 


[/) The perfected ones never ghange their character 
even if the whole constituition of the world be 
changed. Such psople are in their charatcer the 
very crown of worth. (¢meu1;) Because it cannot gO 
beyond that. 


This 3s the crown of greatness; a mingling of 
unaffected kindness with consumate tact. It harmonizes 
all things, while it is the result of a happy & 
harmonious combinetion of good queltities 




















18) 


19) 


21) 


22) 


23) 


24). 


( Xxill j 


Family responsibility is a fundamental principle of 
Indian ethics & explains many things in Indian life 
which westerners fail to understand. 


Much learning is worthless if one cannot exercise 
self - control in conduct and behaviour. Regulation 
of life and social co-operation are most important 
than scriptural or philosophical knowledge. 


Forbearance is recommended as the highest form 
of all knowledge. It stops the chain of evil where 
you can control it. You cannot prevent another 
but you can prevent yourself from contributing tol 
the progressive sequence of evil. 


Poverty is wealth if it is brought about for causes 
that raise man in the esteem of the world. Death 
under certain circumstances is life ever - lasting. 
Such poverty which is not poverty and such death 
which is not death but life, come only to those 
who understand true values. 


Detachment in conduct is the essence of the principle 
of renunciation and monastic life is not necessary 
fora man’s salvation if he knows how to do his 
duties in ordinary life with detachment & Equanimity. 


Attachment being a source of pain, every renoune- 
cement brings happiness. It need not be done ali 
at one time. ‘The advantage is not lost by spreading 
it out. Nor nesd renunciation wait until. you are 
prepared to renounce all. As each thing is renounced 
to that extent pain is escaped. Loss of goods is 
not loss but an escape from pain inevitably associ- 
ated with it. 

Religious dogma apart, detachment is recognised 
as @ great and necessiry virtue in human endeavour. 


26) 


21) 


28) 


27) 


30) 


( xxiv ) 


The philosophy. of non - desire is intimately associ- 
ated with detachment in work; 


The doctrine of the Law of Karma as inunciated 


“in Hinduism states that the sum of a man’s thou- 


gits, desires and actions becomes his start in the 
next birth or re-embodiment of his soul. The Law 
is unfailing in its rigour but the account is not 
closed by death, but carried on from one birth 
to another. 


True understanding is that which uncovers and shows 
the reality behind the apparent and diverse exteriors 
of all thing. The enlightened man _ perceives the 
one unimonent Substance in the diverse phenomena! 
appearence of the world. 


Success achieved without minding the prohibitions 
of the moral Law brings grief in the wake of 
achievement. Do not do that which your better 
sense teils you, you will afterwards regret. But 
if you have done such a thing, it is well you at 
least decide to refrain from such folly again. 


The chief advantage of wealth is the security it 
gives. Make wealth for there is no other munition 
of war so effective. There is no sharper sword 
with which to cut the pride and confidence of the 
enemy. 


True knowledge controls thought & conduct and 
keeps away from evils and help one to move in 
the right path. It befriends the world by fostering 
a spirit of equanimity. It converse on one discri- 
mination mind which is the greatest of possessions 


A sensitive conscience is a jewel that sets off the 
Virtues of good man. The quick and _ instinctive 
shrinking from wrong & improper actions is one 
of the essential elemenis of a good character. 








S\HsSG Mat 
THE GREAT KURAL 
LESSON | 


Acclaimed as the foremost Tamil literary miaster- 
piece, the Thirukkural also ranks among the renowned 
literature of the world. Albert Schweitzer, Nobel Laureate, 
has this to say: ‘‘... there hardly exists in the lite 
rature of the World a collection of maxims in which we 
find such lofty wisdom’’. Always held in the highest 
esteem among the Tamil people, the great reverence for 
the author (Saint VALLUVAR) and his work is rerlee 
cted by the different titles under which the book goes: 
Poyyamoli (the falseless Word); Potumarai (the Common 
Veda), Teyvanul (The Divine Book) etc. 


The KURAL is a comprehensive manual on Ethics, 
polity and love, consisting of 1330 couplets divided into 
133 sections of 10 couplets each; the first 38 on Ethics 
(Aram Virtue), the next 70 on political and economic matt- 
ers (Porul - wealth) and the rest on love (Kamam-P! easure) 


The basic theme of the Kural is man’ in the totality 
of his relationships: within the family with his wife and 
children, within the community with his friends and within 
his country in his relationship towards the ruler and 
the State. After a cosmic introduction which praises God, 
nature and virtue, the author sets out to unfold man’s 
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personality and leads him towards wholesome develop- 
ment the force behind this dynamism is sympathy, even 
love manifesting itself through kind thought, sweet words 
and right actions. 


Parti ETHICS (ARAM) 


This part deals with Aram which can be freely 
translated as the moral code or righteousness. Before 
developing the subject proper and in keeping with Tamil 
literary tradition, the author devotes the first four sect- 
ions as a Payiram or introduction devoted to the praise 
of God, Nature, Superman and virtue in this order. 
Selecting one couplet in each of the 133 sections, it is — 
proposed to give to readersa glimpse into the Treasure- 
house of the Kural. 


PAYIRAM - INTRODUCTION 
Section 1 - In Parise of God 


HAST ipsa ep HO) Sarid <3} 5) 
uaEMEr IPsDOM 2WG 
TABOO vonid MaTwrsu wpsev wen_.wew; 
WHoSure 2ogh AAusa@MAwu psu oor ssi- 
Literal Translation: Just as ‘*A’’ is the first 
alphabet for all languages, So also is God the origin 
and vitality of the world around us. 


‘In words and language, the alphabet dwells 
the primeval Lord to man and world wills’’ 
Essence: God is the source of all creation in this 
world which is sustained by His Grace. The material- 
wealth we enjoy, the beauty of nature we admire in its 
various forms and the simple joys of healthy and happy 
living are all gifts from the Almighty. 
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LESSON 2 


Continuing our study of the Kural, it is enlightening 
to note that Valluvar is a part of one great ethical 
diadectic tradition which was an integral part of Tamil 
literature from the Sangam periods. One unique feature 
attributable to earliest Tamii literature including the Kural 
is the concept of the Canror (#mr3apT) or Noble men 
and their importance to Society. 


This World lives because 
Some men do not eat alone, even the Sweetest 


things Not even the food of the Gods. 
-Puram 182 (A.K.R.) 


Valluvar reiterates this view saying that the world 
exists because noble and cultured men exist; without 
them this world would vanish into dust. 


Section 2 - 
In Praise of nature as rain 


Carer Horo 2 VSD apes) aH S vir 
arer gd ebd oorngomrtm uTrpm’’ 
Mapurarg arb sug Quu g of OS Ges 
Bugs Devia grad Bogs BUT Hd os HH AOPSEH 
LUT GUS « 
Translation: Our wellbeing and our primary needs 
are fulfilled by the unfailing rain which we value as 
a celestial drink from heaven. 


Natures gift, unfailing boon to man 
Rain! compare thee to Heaven’s nectar we can! 
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Explanation: As we, in this World, enjoy nature’s 
limitless bounties with the unfailing help of regular 
rainfall, we naturally rever rain as a heaven sent nectar 
in prayer and thankfulness. 


Section 3 -— 
In Praise of noble men 


“Qeunshu Gewarni Quiut Aur 
Qeungehu GQewisargrr’’ 


Alu Qusu Qeu%wse Oedg agduat OAuAuar 
TOT MID, SOF BOO VMSG ULL QeuwsZgeTEQ Osu 
ursauT AMlutur erargd O sreairs, 

Translation: Great men are they who succeed in 
doing the impossible tasks while m3a of low calibre 
cannot even do that which is possible by them, Acco- 
mplish the impossible deed they noble men. 

Even the possible, know not the art, we low mortals then 


Explanation: Men are judged noble or low, accor- 
ding to the calibre of their achievements in the field 
of action. Thus, only by setting our aims high can we 
attain greatness through fruitful endeavour, 


LESSON 3 


The immortal Valluvar now takes us to the essence 
of his teaching - ARAM (Ethics or righteous conduct) 
Which embodies a whole range of codes for human 
conduct. Rajaji in his translation of the Kural, had noted 
that there exists no word in the English Language that 
can portray the meaning of the word, Aram, which _ is 
Uniqueto Indian and particularly Tamil culture, 
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By ethics morality we mean right human conduct, 
The assumption is that we should be concerned not 
only with our own welfare but also with that of others 
and indeed of suman society as a whole. Albert Schw- 
eitzer learnt the Kural from Karl Graul’s German translation 
and was so impressed that he said ‘‘Those sections deal- 
Ine with righteous conduct both by man himself and 
towards his fellow men, is unparalleled in both substance 
and loftiness of idealism, any where in the literature of 
the World’’, 


Section 3 
In Praise of ‘Aram’ (Ethics) 


sD airs yas Ove 252m 
WOsZMO Deng Qos GaQe 
SHwWSHor Gio put QradoauGwudlaa. WHSHOS 
oss Qeuapaarp on sgAgdr gogar. Cargy 
Ga@ib Q)adcv ero smW. 


Translation: Charity! we know no better wealth to 
prosper Ignore and there can be no worse disaster 


Essence: The very act of giving to the under - 
priveleged in this world is a source of happiness while 
selfishness can lead to misery and untold harm, 


Section 4 
Life as a Householder (Il Valkkai) 


gps sr oie Qa ompsoom ai pier 
yoOgsetooer Curgiits Qiu gyauG) & a oor 
Qgucr QvaurpPamMsOUS BGwW Op Duress 


SUG ZI FL HHO 6H) od rene Guruiny ewer 
oT om cor GTO (IGT LW, 
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Translation: Family and friends, righteous living, 
loving wife Renounce not: there can be no better life. 


Essence: Family life with all its pleasures and pains 
in the midst of Society is better than a life of noble 
seclusion. 


LESSON 4 


The family, in the widest sense, has been the unit 
of society among the Tamils from centuries past to the 
present day. Valluvar maintains that fulfilment in life 
results from discharging our obligations first to family 
members and then to society at large. These duties are 
laid down in the kural -a father’s duty to earn a living, 
a wife’s duty to be chaste, a son’s duty to do well and 
so on. Thus shorn of non - essentials, life is duty. 


I slept and dreamed that life was beauty 
1 woke up and found that life was duty. -Hooper 


The great Tamil epic, Silapathikaram, is a literary 
monument for a chaste wife, Kannaki, later worshipped 
as the Goddess Paththini:- 


What we sowed returns, the good and evil 

To king and peasant alike it will 

Even the renowned sceptre the proud Pandyan bears 

crumbled at the just claim of a chaste wife’s tears 
-Silapathikaram (transl K.G.) 


Ilanko Adigal reiterates Valluvar’s praise of the 
force and power of chastity which can confront and 
excel even the might of kings. 
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Part 1 - Section 6 
The Ideal Wife 


Asuab Osryprgya Osroper OSsTOOsuyarer 
AQuiviQueres Ghswsiujid LoenpD. 


Qatar sematrGu oererbd HNaonss Ggsiia 
Aner nm asnguacdr gr cr GuuwiGlwergpe Lo op ty LD 
Qrswiuyed ore SIT LD. 

Transl: Rever the husband alone. Why pray? 
refrain! Chastity can command the heavens to rain! 

Expl: The force and power of chastity is praised 


almost to the heavens who it is said will literally obey 
the commands of such a chaste wife with rain. 


Section 7 


Nutiful Children 


adr 550556 Boob 258 QacwssoS 
oT HG 5M DCR OT ) KIT a eT Spy LO QeTa: 


PHUcTr Ho»r Sl SHOGSSGS Qeusujcd FLOW. HT6T 
sHQuur Oud mu Int srg SHMHZCOU OOF HDG. 
GQ) Fu) VITLOS 

Transl: The son owes a duty earning such gvod 
name Society will -exclaim: this his father’s fame! 

Expl: By the achievement of ability and merit 


on himself, a dutiful son will unwittingly bring happi- 
ness to his father whom society will then regard highly. 


r The Great Kural 
LESSON 5 


We now come to the study of LOVE (=Anpu) in 
the broader sense of kindliness as opposed to pleasure. 


The greatness of valluvar lies, among other equally 
admirable features, in the universality of his | teaching. 
Tamil literature is unique in the world in that the 
Tamil poets extend their breath of vision and wellbeing 
beyond ~ narrow considerations of race and country to 
cover the entire world. This is a continuing’ tradition 
beginning romthe great paet of the Sangam period, 
Poongkunrarar whose words, written 2000 years ago’ 
should be enshrined in lett-rs of gold for its universal 
outlook and admirably fit even to be the motto of the 
United Nations:- 


wn gid emGr wregmib Csalirr 


The Whole World is our domain; Every man is my 
Kinsman -Puram 192 


Valluvar’s treatment to love (Anpu) is also as a 
universal theme essential for mankind and reflecting the 
sentiments expressed in such words as:- “It is love that makes 
the world to round’’ and “love thy neighbour as thyself’ ’ 
Rev. J Ehal who studied and admired the kural as early 
as the 18th century has said: «‘Some of the teaching® 
embodied in the Kural may even be earlier ‘han those 
first written in the old testament’* 
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SGsGpe 
Section 8 
Anbu; (The Importance of Kindness) 


Sein Be Gu LSU SI ead F Bla HorDuort Ts] 
erovty Gore Gunrt SS 2.Lby | 


“BOPLy 21ibGur@ Ce@bCuir sy HHS Dut sres gy 
mo erCpin, BYErL Boars ary Camb sweybus 
‘tah wWes@eGic. 

Trans!: The very basis of life is love and love alone 
Without -love the body is mere skin and bone. 


Expi: -Love has to manifest itself in our daily itfe 
and in all our actions. Without love we sink to the 
level of mere robots. 


Section 9? | 
Virunthomal (=Entertainment of one’s guests) 


OF S Bj id Gr. Caress Gib QaraGor fog &C. arid 
weGicsr Whee ire Ljai. 


sapsGerearcs srludeg Bar Jem git Gar 
efdarupih ereTusriy, 

Transl: Guests and the needy with open arms he 
meets His fields bloom plenty even without seeds. 


Expl: Those who attend to the needs of their 
guests before minding their own, need not worry about, 
the wherewithal as God himself will provide for such 
noble people. 
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LESSON 6 


Thiru Valluvar’s approach to moral doctrine is marked 
by a very thorough knowledge of human psychology and 
a desire to help imperfect men with practical. hints in 
the struggle against evil. Throughout we can see how 
the poet brings everything down to the level of practi~ 
cality without losing hold of the ideal. | 

Gentleness of speech is not pleasant falsehood’ but 
words coming from the depth of learning and sincerity 
irom enlightened men. Valluvar the master of teaching 
technique poses the question ‘“‘when gentle words are 
available, why do men choose the word that hurts? Is 
it not foolish to pick unripe. berries when ripe ones can 
be had for the picking?’ ) 

Discussing the nature of gratitude, Valluvar says that 
for a deed born of sheer generosity, there is nothing 
that can be considered adequate repayment - it is more 
precious than anything in this world or beyond. How 
then can the Tamils or indeed the kural - knowing world 
pay gratitude to Valluvar for his great giit of the 
Kural. , 


section i0- — 
Gentleness of Speech 
yar gorhs rade p5orGm (Lp & Gir SLOT H Si 
—Qor Gerace ars Gly lotr. - 2 Sw 
Transit: The kindly word, the loving look, the , 
heart. that. lifts ea 
These tender deeds more in need than gifts. 


_ Expl: To give is good. But the sweet manner accom” 
panying the gift touches the heart of the receiver, even 
more than the gift itself, 








| Gratitude 


are my xeirer @)cir ey Gli) gpI ub HUTD FU B. 
GGT MY HET 1) 2 cor bo) GGL. 


Trans}: Even the one who. inflicts mortal pain to. 
bear 
Think of his one eood deed to farce ae 
forbear. 


Expl: Painful indeed may be the evil that ‘you 
suffer at a man’s hand But remind yourself of some’ 
good thing that he did once for you. It may tae you.” 
to forget the present: pain. : 


“LESSON 7 


Religion. with its accompanying threat of an. ever 
-vigilant God who. dispenses punishment for wrong-doers. 
has been used for centuries, and is still in use, to re- 
form men and his. actions. With characteristic foresight, 
the great Valluvar felt that the hold of religion on man 
may change with time,and. therefore chose to reform 
mna’s actions by appealing to his own csnscience and 
seif - contro). 


) Life, in’ general, is 4 continuing conflict ’ between 
right and wrong; good and evil. In practice, we tend ~ 
to first do what our heart desires and then laboriously 
try to justify: later as the right thing. Althougn ‘we | 
sometimes convince the outside world, there is an unseen 
judge ofall our actions within each‘of us ~.our:conscience 
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The great Valluvar persuades us “ Be warned of what 
your own conseience tells you long before you even 
contemplaje action *’ 


As family men and women our most powerful 
motive in life is the desire to see that our children 
are happy and doing well after our death. Our own 
upright conduct and self-control, Valluvar says, will 
ensure that without any doubt. 


Section i2 — 
Naduavua Nilamai 
(pHa f2cmw) (Rectitude or Upright conduct) 


Ssart gaaort acriugs ssrait 
THFASTM HKTemr.y wid, 


anwers Codon gaa ali@s Orer nah mer 
(Smtracicr) srvrgarg67@ gHihwcuhid greru gry. 


Transit: The measure of ones greatness no hetter 
judge can 
Than the child who is the father of the man 


Expl: Who have lived a life of rectitude and who 
have not, can be seen from how the children they left 
behind, fare. ) 


Essence: Our children are watching and learning 
from us all the time. It we are of upright . conduct, 
they too are bound to be so. 





Bose ner al 
Section 13 


Adakkam Udamai (Self- Control) 
(2LSE O9tww) 


EBDSTGEGE SOD ML HDSCAOM ator Qe asf 
ADDUTTEGD Bower Hop bS- 


Garugoags Qhase saegarejuisr wD BD 
gaurman grGn guts Cg5y. ah scold crows gro. 


Tcansl: Anger and pride under control: no mien 
need to seek treasure 
The Goddess of wealth writs on your 
pleasure. 


Hxpl: If one knows how to control anger (generally 
‘bofa ‘of -pride which has been hurt), then all virtues 
and the accompanying wealth are easy to come by. 


LESSON 8 


Kural means ‘anything short’ and is properly the 
name of the couplet as being the shortest species of 
Venpa (stanza) in the Tamil language. The brevity rende 
red necessary by the form gives.an oracular eifect to 
the utterances of Thiru Valluvar. They are the choices; 
of moral epigrams. Of the Kural, the famous poetess- 
Auvyvai has this to say i- 


jyjos Gear Ss Tip Anais sie | 
SOSH Bil BB GM ei » | 
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Valluvar abounds in short -sayings concentrating 
with a forceful brevity the whole truth which he desires 
tO impart into some single phrase, forging it into: 4 
polished shaft, at once pointed to pierce and barbed 
that it shall not lightly drop from the mind and memory. 


“We now come the study of two aspects of the well- 
regulated life. Thiru Valluvar considers that discipline 
of life in its manifold functions is more precious than 
life itself for it is out of that. life that: life derives 
its value. 


It is stupidity to entertain amorous thoughts about 
one who belongs to another. Anyone that knows either 
the way of dharma or that of worldly wisdom will 
ivoid this folly. What is more, the disgrace will be 
arredeemable for ail life. 


Section 14 
The Disciplined Life (Olukkam) 


2. VEDSETG Grit. PEP SGV 
LIGD & OM) mp a) Gv rir 3} 10) of wT & rir . 


Frans}: Whoknownot the disciplined life in 
harmony to. dwel! | > 
May many things have learned but- nothing: 
well . Se TRS 
_ Expl: The learned really betray ignorance when 
inspite of their learning, they fail to’ regulate their: lives 
iN accordanee with the principles of social co-operation « 








Bissene is 
‘Section 15° | i 
‘Against unlawful Leve (Piran Il Vilayamai) 


Dns wter Caraaer Ss Crus ff ote oni Fr or@ pit ss 
ape $C Bir D PYEG? 


Transl; Manly excellence that looks not on another’s 
wife 
Surpasses virtue: its power towers over. the 
whole life. , 


Exal: True manhood excels in self-control and being 
proof against amorous thoughts towards one that belongs 
to another. [t is good religion as well as good social 
order. 


‘LESSON 9 


Foreign scholars who studied and acclaimed the 
Kural as ‘the masterpiece of Tamil literature - from 
BESCHI, DREW. GOVER, and ARIEL to PERCIVAL:; 
CALDWELL and POPE - were all unanimous that 
«such a moral code as this could only arise among an 
essentially moral and noble race as the Tamils’’. 


Ref. G U. Pope who translated the Kural in 1886 
goes even further:- In thése verses there seems to be a 
strong sense of moral obligation and a _loftines of aim 
that is very impressive indeed. I have felt sometimes as 
© there must bea blessing in store for a people that 
delight so utterly in compositions thus remarkably expr- 
essive of a hunger and thirst after righteousness. They 
are the formost among the peoples of India and the 
Kural has helped to make them s0’’. | 
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In this age of moral decadence with social attitudes 
teflected by -‘‘Permissiveness’’ and ‘‘the rat-race’’, 
the Kural has a contribution to make to the Taimils 
throughout the world -to provide the guide.lines for 
a moral code as a basis for Tamil revival and advanc- 
ement. 


Section 16 ~ | 
Forbearance Gormp 2.rew (Porai Udaimai) 
HRDUTCOT d BW BILD BHowCurn ea & GIOGHILB 

Depurary Qurymssad stv. 

5 ow om & OST srr Qu aur & Zorn Uy Lidurcrsy -s7rmGa 
Garcrag; Cured gsibeswi wiAciuat wer O) Lira sé 
SO QudGurt ator eréusmb. 

Transi: Patient Mother Earth the senseless diggers 

bear 
The noble among us others insults so forbear 

Expl: It is not a very great achievement if -oijie 

fevenges a wrong done. If a strong man shows forbe. 


arance then that achievement will remain in the world’s 
memory. 


Section: 17 - | 

Not to Envy sapsar iy ow (Alukkaaraamat) 
Qar@cuiug 90ps aac or FO DD 2. Beis gid 
Lori gid Der Ms Oa@id3 


W9GEGS GarQdrumsgWe_OQu Qaurop Mipvsu@ib 
POMBO FMbinh e2omray, oer uder MD ~ sy 19 wy tb 
67 8 LU GIP LB, 
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-Yransi: «Those with envy prevent gifts to those in 
need. 

Repent they to see their own poverty indeed 

_Expi: Envy in this context means an inability to 

be happy at the sight of another’s well being. Valluvar says 

that envying of others’ possessions is equivalent to poverty ; 


LESSON - i6 


Although scholars disagree as to Valluvar’s own 
personal religious faith, it is only fair to say that he 
was one those rare and greatmen whose ideas rose above 
all demonstrations and whose vision was not clou'ed by 
dooma or prejudice of any kind. In fect his teaching 
elude classification on any denominational basis. Unive. 
rsality of culture, gentleness and a rationalism consistent 
with all religious - these are the characteristics which are 
well brought out by Thiruvalluvar. 


He now takes us on to discuss some further undesi- 
rable human qualities which he says should be avoided 
in order. to ensure happiness and well-being for the 


individual and society. 


Section 18 
Be not be Greedy (Vehhamai) 
soo ibs Qacoar sHeaco_wnts Cry 
Anadis 8Cae BG. 
Those with no breed but follow virtue to be bold 
Wealth accrues on its own, have and to hold 
Expi: Greed defeats its own purpose by leading us 
into a vicious circle, Contentment leads to victory of spirit. 


Trans): 
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Section 19 
Do not talk behind oae’s back 
(Puravgkooramai) 


THort GbobCure sagiob aren Am Yew 
SH 2.600 Gir Werenid a ulr see. 


Transl: Dwellers in glass dare not to others with- 
stones direct 
Society excels if each man himself to correct, 


Expi: When the individual leads a a flowleses life, 
the society itself will be free from wrong-doers Self- 
reform is a necessary prelude to social reform. 


Section 20- 
Aveid Truitless talk (Payanila Sollamai} 


free ApuGur@ saewd cowed 
TOD 2eoLumrt Ger cAeir. 


Transl: Weigh the words you choose by results to 
prove 
_ Lest you loose all with words of reproof. 


Expl: By talking recklessly and fruitlessly one lowers 
one’s one standing in the eyes of not only the learned 
but also of tolerant friends. 


LESSON - 


Thiru Valluvar’s teachings emanate from the central 
theme of the well-being society asa whole. The concepts of 
‘<30cial co-operation ” (out7e) and +* ooking after. 
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the Clan’? (anms arp) are entrenched in Tamil 
society for centuries and resulted from a very old com- 
promise of Iidividualism with group competition as the 
basis of their socio-economic life. 


The man and his relatives formed a unit and all 
such unite formed society. Everyone in the family unit 
did his best but everyone in the group was . treated 
equally - thus there was a measure of communism within 
this limited sphere The distribution of the benefits of 
wealth among relatives is not merely laid down as a 
moral virtue but is justified as a plan of life. with au 
aim. It secures happiness for Society by the intrinsic 
joy of social intercourse and by mutual support against 
common dangers. reeds 


Section 2] 
Conscience (Theevinai Achcham! 
Said Ff Fd 


AyoMeyer sronib sedueru Gu 
GQenourigeo Geir afro. 


Trans}: Of all arts the most precious is the wiil 
Even for enemies never to return evil. 


Exp!: Forbearence is recommended as the highest 
form of all knowledge. Jt stops the chain ofall where 
you can control it. ! 


Section: 22 - 
Secial Co-operation (Oppuravu) @nyray 


oR) 5T AONSSOCD 2. Maremd 
Gur) arerér SG? 
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Transi: A Preserved tank: its water benefits all it 
can 
The comunity welcomes prosperity to one 
noble man. 
Expl: The essence of social service is in the mind 
Under each changed circumstance a new duty arises and 
the due fulfilment of it is what should be attended to 


Section 23 
tlelpicg the Poor (Echai) AB aD Sb 


agurnes gag ruGsrams nhAgdameb 
GVOWRFieu be gent sgy. 


Trans}: That stands alone as gift when given to 
the poor 
Ail else done for returns through the same 
door. 


Expl: An unqualified gift however small is made 
unique by the complete absence of any expectation of 
return by the donor, | 


LESSON 12 


Tamil literature has been enriched by the great 
contributions made by poets following different religious 
faiths Silappathikaram by Ilango, Jain; Manimekalai by 
taththanar, a Budd ist; P-riyapuranam by Sekkilar, a 
Saivite; Ramayanam by Kamban, a Vaishnavite; The 
-mhavani by Rev. Beschi, a Christian: Seera puranam by 
Uruimpulavar, a Muslim -all of which are works of 
distinction But Thiruvallu-var’s own faith rose high above 
ali these sentiments because his was the religion of 
Universal human faith for all time. | 


DG sg per al 


In helping us all to lead a religious life, Thiru~- 
valluvar now gives guidance on some true values. That 
ends and means are equally important in one’s action, That 
thl concept of ‘Love the neighbour’ should, in course 
of time become universal love, for the practice of which 
flesh eating should be avoided. The last advice is typical 
ef his subtle approach nicely wrapped up in an appeal 
to your head and heart alike. 


Part - i Section 24 
FAME (PUEALL) (ism) 


Leip. avipr ert Sesereni gisa.o 
HNenureor Gore G gare s 


Transi; Unrepentent for ones own faults, those 
secking fame 
Behave yourself! before others you blame. 


2... Expl: The ends however noble do not justify your 





means Even when you contemplate famous deeds, It 18 
vital that your actions are flawiess. 


Section 25 -« 
Divine Love (Arul Udaimai) w21@or 2.7L. mip 


ARLAswab Aevougsgir. Grama Gis cpe_G) Fev a:b 
LEGIT GET SIID BOT. 


Transl: Divine wealth always supreme reiga shigh 
Money and materials even the wicked 
come by. | 

Expl: True wealth is not measured by your mater. 

ial possessious which even ignorant fools have. A learned 
man will ignore this transitory wealta and seek God 
manifested as Universal love. 
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section 26 

Abstinenee (Pulal Maruththal) 

(from flesh eating) ~~ 
Load wy ssw 


gdderiihs Burin Canola sao met 
LUITDEIGS SE Qc @y mio mor ay. 


Transi: Even with a thousand yogas flesh eater 
cannot gain | 
The celestial bliss in store, for those who 
refrain 


Expl: Killing and eating the flesh of other beings 
iS Tepugnant to divine love and right action. While 
perpetuating this crime, prayers for redemption are of 
no use at all. 


LESSON 43 


Thiruvalluvar's powers of observation are marvell ~ 
ously portrayed in the following actions. Legend has it 
that he himself led a happy married life in the midst 
of society before becoming a wandering saint. His tea- 
chings have the stamp of his double-edged experience 


In the world of today, and definitely in his time 
centuries ago, disappointed men in life displayed their 
emotional upsets by the hair on their head lengthening 
or shortening it to suit their whims His teaching in the 
context should perhaps reach the bare-headed adherents 
of Harekrishna ia London and the bearded saints in 
Benares. “Avoid extremes withe your hair, young man! 
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if you can avoid all temptations to err in all your wordly- 
actions, that alone will ensure salvation’’ says the saintly 
man of the world. 


Thiruvalluvar’s teaching, apart from being direct. 
firmly rest on practicality. Penance is brought home from 
the forest to the piane of the average man - sustained 
patience in Gaily life will elevate the soul, he says. 


Part I Section 27 - 
Penance (i havim) 3 GULD 


apo Sara Gara ne oaulréG anater Gedwirenw 
ADCD SUSLDD GG- 
Trans!: Avoid injuring life: teach yourself endurance 
No more guide there is: for prayer and 
penance. 
Expel; The day to day problems of life are sufficient 
challenge to test your willpower. If you cane master 
these, you are on the road to salvation even more 50 
than the monks. 


Section 2% 
Unbecoming Conduct (Kooda Olukkam) 
FoF Gripes to 


ups sgh Fit. gyib Caustrit 2 we 

HFSS QLSZ wiyctr. 

Tragsi: Avoid the deeds deemed bad, you! relic- 
jous man 
Why bother with the hair ? if at all you can 
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Expl: Self control in the face of dishonour and 
adversity is.the acid test for a man claiming to be 
religious all else is a display of religious immaturity 
and self-deceity. 


Section 29 — 
Do not Steal (Kallamai) & at art enw 


Segoe afu 256 gore p gy 
Busy Gured Gain. 


Tragsl: Stolen wealth multiplies evil plans at will 
Even the seeming wealth and health to kill 


Expl: Temptations die hard in the present world 
and “‘successful’‘ small-time thiefs become big-time 
tebbers who eventually end up in jail. Stealing is only 
a vanishing trick designed to ensure ruin. 


LESSON 14 


The greatest danger to our national Tamil culture 
and heritage comes from within ~ from the ranks of the 
‘english - educated’ Tanils who have yet to learn that 
the object of human life is not to waste it in a feverish 
anxiety and race after physical objects and comforts but 
to use it in developing our moral and spiritual powers. 

Dr. Ananda Coomaraswamy, the renowned interna- 
tional authority on Indian art and culture regretied that 
‘a Single generation of English education suffices to break 
ithe threadsof tradition and to create a nondescript and 
a superficial Tamil -being deprived all ‘roots -a sort of 
who does not wish to belong to 


i 7 E Let ee H bpm ey pee rev pa? 
«ALE Licotual pariyah . 











the East and who is disowned and discarded by the West. 
This has been echoed at different times by our Tamil 
gaints:. 


‘shaper wire GaiswGLex sbueraib Qleiluen wuss’ 
- St. Manickavasagar 10th century 
‘saoreGuraGer Reveal Ser ove aT ser’ 
- St. Thayomanavar (1th century) 


As Mahathma Gandhi said ‘which we should welcome 
the fresh air of all the world’s cultures to blow around 
our homes, we should not allow our own language and 
culture to be blown off our feet by any. Education 
should be oriented to the development of personality 
and character in man. 


Thiruvalluvar’s teaching fulfil this vital neea and he 
continues to give his guidelines based on truthufl beha- 
viour, control of passion and conduct born of the concents 
of unity of life and universal human brotherhood. 


Part I Section 30 
Trutbfulness (Vatmas) que tif ew LD 


QuTdcooub amruicow Orgs yor Sr 5s 
peraw wwse Geni eir 


Transiz Even a lie uttered with unselfish motive,noble 
The ensuing good deems it truth, to make 
society stable. 


Expl: Here truth embraces a wider perspective.- 
The criteria being selfless motives inspired by a duty, 
to do common good. Living as we do in an imperfect 
world, Thiruvalluvar’s genius bends’ absolute dogma 
to meet the practical needs of society. 
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Section 31 
The C oatrol of Anger (Vekulamai) Qa@earrenw 


Gerad Qi sgGaruurer Aerid ardiuinre gic sua 
SsTraaQocr asra»raao wer. 


Transl: Hold your anger and prove your worth 
with inferiors 
Hlow come you dare not show anger with 
your superiors. 


Expi: Here, the appeal is to our reasoning powers 
with a striking illustration from daily life. Society would 
be happier all along the line if only we are magna- 
nimous enough to control our anger towards those who 
are weaker. 


Section - 32 
Not to inflet Pain ({nna Seiyamai) 
Bare Cseiiue wow 


Bag Gevwigrar egysse seit gress 
gaoruin ewig oie. 


Teansi: Offer your right cheek if one hits your left 

Exp:: In workaday life, this is easily said than 
done but knowing this difficulty, Thiruvalluvar gives 
a clue to overcome the barrier - just think of the one 
little good thing ho did for you at, some time earlier 
and hav: pity on him. Even if he didn’t, this is the 
time to show your own greatness. ea 
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LESSON [5 | 


The ethical behaviour of man is always controlled 
by nature of his ideology and the state of his cultura! 
advancement. Unlike primitive man, the civilized citizen 
of today ‘s prepared to understand his fellow - beings 
and extend his leyalties beyond his family group and 
even across national boundaries-in other words, he is 
prepared to sacrifice a part of his own well - being to 
the good of society. Tamil literature is full of this ideal:- 


STL TQ BiDLD DB. GU BID 2, --- ee | 
S0E05or armor MotéEghurart 2.se so own 3 ar 
= Purananooru 


udeTT uMNeT guuus sre VHS an©rpssa 
POAT WEDGES HiT 


- Naladi 


The spirit of renunciation is the quintescence of all 
religious philosophies. Whereas in Western society, the 
norm is individualism sustained by competition and 
regulated by ethical restraint, in Bastern philosophy. self- 
surrender and social co-operation are the hall - marks 
of life’s mission and purpose. | 


The Thicukkural helps to illuminate this ideal laying 
down the framework for society to enjoy the healthy 
marriage of pleasure and wealth on the basis of Ethics 
Viewed in this light, life has a nobie purpose other than 
that of the Western world which maims and disfigures 
life by the very frenzy of its haste and kills the shell 
the happiness which it persues The noble purpose of 
life, then, is the realisation of the unity of life on the 
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highest good and salvation to be attained by the culti- 
vation of detachment which is a necessary Virtue in 
human endeavour. : 


Part - 1 Section 33 
AGAINST KILLING (Kollamai)} 
Gare Moor om w 


BOTT srerHudag wT sale wit Dar ee myd 
Gaerdoran GGb Ana. 


Transl: Goodness and culture adorns those Who 
will 
Guided by the doctrine not to kill. 


Expi: Here, in a poetical way, moral doctrine is 
laid before us with an appeal to ‘good sense’ instend 
of the threat of ‘hell’ held out by most religions, 
This mode of teaching moral values has even more rele- 
vance today as it had at the time of Thiruvalluvar, 
2,000 Yyers ago. 


Section 34 — 
The Fleetisg Warld ( Milatya mai) 
Dov wir mw 


QIB552 aor paucr ar Nw a ar ay eb 
QDUG@M0 2BML§n Dave. 


Trans}: Yesteriay’s man is no more today Always 
the same 
Why, pray!, give importance'to this worldly 
fame. : 
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Expl: Here the transient nature of human exis- 
tence is stresssed not to preach negation of life but to 
instil the urgency to lead a virtous life hore and now. 
The subtle lesson to be learnt is- do some good now 
otherwise it may be too late! 


Section 35 
Renunciation (Thuravu} HI ay 


wrgoher urgelicr Sutures Chr ee 
AG sr BMgegmw 4) Vere 


Transl: Attachment is the source for life and pain 
Detachment teaches in stages you gain 


Expl: Thiruvalluvar here comes down to the level 
of practicality. Renunciatio ', he says, need not wait until 
you are prepared to renounce all-the advantag: is not 
lost by spreading it out and as each thing is renouneed, 
to that extent, pain is reduced. How remarkable 
teaching for a world dominated by easy instalments! 


LESSON 16 


True civilisation consists mot in multiplying our 
desires and the means of gratifying them but in the 
refinement of their quality. Tne true end of material 
civiligation is not production but us¢; not exploitation 
but ensuring of higher standar’s of living; not to destroy 
but promote spiritual culture. Tamil religious literature, 
especially that of the Saivite Nayanmar and Vishnavite 
Alvar, promotes the search for true values in life asa 
necessary step to overcome the delusion of selfish desires. 
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The coneept of karma or fate, which implies that a 
divine dispensation controls our lives, is an integral 
part of Tamil philosoohy and perhans origiqally used 
to reform society of misdeeds with the threat of severe 
penalties - the beauty of the concept lies in the fact 
that karma is no respector of persons, even the mighty 
Pandyan king paid the price. 


Thiruvalluvar reiterates that a society in wrich man 
cannot practice the virtues which are fundamental to a 
god, useful life is worthless. He Says that one way to 
attain perfection is to purify the heart by renouncing 
desire. In the celebrated Bhagavad Gita, Sri Krishna 
says “work incessantly but without craving for the fruits 
of action.’’ This is the essence of the karma yoga of 
spiritual salvation. ; 


Section 36 
True Knowledge (Vlei Unarthal) 
} GC) iw ver t 5 ov 


STLIG)L IIT ( Gir T 5 BOT GO Lo & Brus) ey tb Hf 1G) LIT CO Git 
QuwuQunger sretrisy DD) oy . 


Transl: Wordly matters many, outward beauty/ 
enchanting myth E 
True wisdom beneath decerns the unfailing 
truth. 


Expl: Knowledge is mere accumulation of facts and 
figures. The transitory nature of mundane objects and 
their outward appearances often conceal their true nature. 
True wisdom helps us to see the reality behind objects 
and events, ) 
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Section: 37 ~ 


To Overcome Desire (Ava Aruthal ) 
HUT SO SSS 


Galcri_ranwucroer MapéAQedanh moiwig veep 
wire Gib yo sruug ew, 


Transl: To crave for no more, ensures mind and 
body in health 
There is nothing greater even heavengcan 
give us wealth. 


Expl: There is nothing bad about one enjoying 
the normal life - what is criticised is the excessive cra- 
ving. Contentment comes from as a ripened fruit from 
the tree of wisdom. 


Section 38 
Karma ( Ul) Dew ip 


So OINUID Biss STRUT 2 inaler NS 
Stiptg L@@oOnwuair. 


Transi: With ceaseless active nature, for those its 
fun 
To make Fate itself turn round and rung 


Expl: It is amusing that when things go wrong we 
blame it on fate but when success comes, we claim it 
as our own achievement. Truc happiness is the result of 
continued activity whose fruits, good and bad, are dedi- 
cated to the almighty. 





— END OF PART I — ARAM 





LESSON $17 


The ethical and moral concepts of the ancient Tamils 
of 2,000 years ago are systematically treated in the 
‘*Thirukkural ’’. Thiruvalluvar has given to the world 
a work to which, in perfection of form, nobleness of 
sentiment asd earnestiness of moral purpose, few books 
outside the grand scriptures of humanity, can at all be 
compared. Although the Kural lends no great national 
pride, we have to remind ourselves that ‘possession’’ 
of this literary treasure, does not in itself confer a life 
of virtue, wealth and happiness- we must strive to 
conform to his guidelines in our daily life. 


Part | 
ARAM - A Composite View 


Having completed Thiruvalluvar’s treatment of the 
part on Aram, it now vemains for the sake of compl- 
éteness to see the overall picture of Virtue or dharma 
and yet at the essence of his teaching. The great Valluvar 
himself sums up in his inimitable style with rare gems 
of wisdom :~- 


UGG FZH&Ssr WTEQoc  8sw sa755 Der 
BEY pr ip. 


So virtue is siraply a matter of refining your ows 
heart and conscience - it doses mot depend a lot on exte. 
tigl factors although these may help. Control your 
passions and lead a life of devotion to God and charity 
to fellow men. If your conscience is clear at the end 
of the day, then Thiruvalluvar’s efforts to teach Aram 
vould have been amply rewarded. 





Sesope 33 


The master of worldly affirmation wants us all to 
lead to norma! healthy. happy family life within society 
and in peace and harmony with nature:- 

MN Tl! ULLCH QDearbasems oo sib 

“nsr Pts vevrater marr my. 

For Thiruvalluvar, the bliss of a well-reguiated, 
family life led with a sense of respect and service to 
fellow-men is far superior even to the spiritual life of 
an ascetic or a sage. In fact we can go further and 
say that the Kural glorifies the sanctity of the family 
life which is vital to the progress of man. 

Happiness in life is a very difficult commodity to © 
come by. Fvyen with all the material wealth and clect- 
ronic gadgets of the industrial West happiness still eludes | 
us. Valiuvar had ihe answer even before Jesus and Marx 
- although they tackled the probiem in different appro- 
aches, the one for spiritual sacrifice and the other for 
material and social revolution:: 


wiencrorg crear G, DeHeaQuuTer arGE7rs 

Guts 2S 1G. 

The appeal for selflessness is made to the head and 
the heart alike But Thiruvalluvar is not blind to the fact 


that this is difficult for the average man and therefore 
charts a course to follow:- 


uGsgRe® vueguys girryse HrGom@r 
O STG FSA DM OF GTA GUTID Gav. 


Share your wealth with fellow men and show com- 
passion to all life - this is the fundamenta] theme which 
Thiruvalluvar elaborated with practical guide- lines with 
an eye of Virtuous conduct in thought, word and deed. 


We neit procee’ to a discussion of Part Ii 
ECONOMICS (Wealth) : 
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Part It LESSON 18 
ECONONICS -— Porud Pal 
We live in a world dominated by material wealth 


directly and by politcs and economics indirectly. One 
Significant event in one part of the World could change 


the pattern of human life in another corner. Science © 


and technology have contributed to the complexity of 
our industrial economy. In the modern world, to quote 
Bertrand Russell, ‘*‘Weare in the middle of a race between 
human skill as to means and human folly as to ends’” 
resulting in strife, insecurity add sorrow. 


Virtues that sustained a static agricultural age are 
found to be utterly inadequate to the demands of a 
dynamic industrial society. Everywhere we witness the 
crumbling down of old values We have to visualise the 
consequences of this root and branch’ revolution. A 
period of profound transition is not the time for comp- 
lacency. 


The greatness of Thiruvalluvar lies in his foresight 
and skill in helping us even today to meet this chall- 
enge by his treatment of the part on Economics in its 
widest sense which constitutes 70 out of the 133 sect- 
ions Of his immortal work. This part deals with all 
aspects of Social life from education to Politics, from 
friendship to diplomacy, ail having the stamp of his 
practical genius and incisive reasoning. Valluvar alone, 
among our ancient Tamil poets, has emphasized the 
importance of making wealth as a pre-requisite for happi- 
ness and purpose in life. He does not mince words 
when he wants his ideas to have a penetrating effect:- 
He says Guir@efloe: té5 Qaawae (jadv your life 
is not worth living if you do not have requisite means 
and dogs do rather bluntly but forcefully. , 
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Part if Section 39 - 
THE MAJESTY OF GOD (irat Madchi) 
Qen ons 


Qarsrard riya golss adorraes ouGeraora 
Sra Seria 5g Odayvg. 


Tramsi: Kindness in word and deed brings wealth 
to hand | 
Such is its power te keep the world at 
ilg command, 


Expl: An aet of kindness shown by one toa fellow 
being starts off a chain reaction to bring Success enough 
io bring the world to one’s feet. 


‘Section 40- 
Education (Kalvi & 6b of 


SDS GFILO& SOc &H misx 

BDF ASVGSE BH 

Transi: Learn while you can, thouroughly and so 
well 
to conduct yourself as learned witha will. 


Expl: Education becomes useless if it is not reflected 
in the quality of our day to day life. 


Section 41 
Ignorance (Kaliamat) i GD ODT 68 0 


AVONT ECT LLL, anicmmuler Berens 
sveniage ULL. Bw: 
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Transl: Fortune brings woe unto the hands, ignorant 
worse than the trial, poverty on the learned 
brunt 


Expl: When unexpected reverses come to learned 
men, they can bear it with patience and keep their 
poise but sudden riches to ignorant men spel! ruin to 
themselves and to society, 


LESSON 19 


Our World is being reshaped by science and tech- 
nology on the one hand and by democracy’ on the 
other. The common pzople, the world over, who were 
creatures of socio-political circumstances created by the 
will - to - power of a few, are becoming transformed 
throngh democracy in to individuals and ends in them- 
Selves and into repositories of socio-political power. 


The 20th century has seen the spread and full deve- 
lopment of democracy - political, economic and social. 
‘there is, in addition to these a content of universal 
value to democracy - the ethical and spiritual aspect which 
ensures the element of culture and ideals in human life- 


To achieve this end, Thiruvalluvar emphasizes the 
need fora broad-minded education tempered by a respect 
for learned men with a willingness to be guided by 
them. The great teacher ho himse!f is, Valluvar enco- 
urages us to teach others bearing is mind that we our- 
selves learn the finer points of value (sy sirinrr vir my LD 
1jo010) from whatever quarter it comes from. He gives 
a reason for tiis- a AG erp Musou weir hope- the 


2 the te = 
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more you become aware of your limitations. Although 
this approach is not welcomed in the developing world: 
students studying in advanced countries will be struck 
by the readiness of professors at Uaiversittes in the West 
to learn some points from their own students whenever 
the latter have a contribution to make, however small. 
Valluvar knows the danger to society of men of little 
learning -it is to them in particular he gives the advice 
Sif you reform yourself, the world would need jhardly 
a reformer to put things right’. 


Part II Section; 42 
LEARNING BY THE EAR (erlvt 
Gaara 


a emit h samusompr ourucorit ler com dé eat 
MeBulcyid ammriplenid err. 
¥ransi: Life’s purpose to learn evel. by the ear, 
to be noble 
Of what use then if only to feed the body 
feeble 
Expl: Thiruvalluvar is rather harsh in taking to 
task people who refuse to educate themselves by liste- 
ning to the learned in all the arts. He echoes the 
sentiments of the saying ‘ man should eat to live and not 
live to eat’’. 


Section 43 
to be Learned (Arivudamai) g/DajLww 


cei Dunge urate Gawd Gereal s (piread pron 
£5) evar G) Lin 5 GF Ere sZMay. f 
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Trans]: Teach others some, your profound matters 
. made simple 
Learn yourself to listen with open heart 
amples 


Expl: There is no finality to what can be learnt 
»lt is good practice and sound sense even for learned 
teachers to attend. refresher eourses as boundaries of 
Anowledge keep widening, 


section — 44 
fhe Keforming Spirit (Kuttane Kadithal) 
GP PWSy Hod 


sare anh S604 Morgana arawD pQar 
GT GOI (5 1 1D LOIT Gh LD @) on DEG. 


Peansl: Reformers beware! with your own hands 
to come clean 
Society will be free, no wrong then to be 
seen. 


Expl: Society is the aggregate of the individual; 
{f the individual teforms himself, then the wider society 
needs no reformers at all 


LESSON 20 


Human individuality is nowadays subordinated to the 
collectve good of the State. Social and political ideo- 
logies are more state-centred then man centred. C E.M. 
Joad, the eminent philosopher and writer has very aptly 
described the culture of today as the ‘‘stomach-and-pocke ¢ 


SGé6nea - $9 : 


view of life’’. Every thing is valued from: the -point 
of the stomach and the size of one’s pocket. Our values 
have changed and with them our strndards of ethicsg 
This is an age without beliefs in religion, without 
standard in morals, without values in art Art and with- 
out convictions in politics - even without control for 
runaway inflation ! se A teal ae 


Thiruvalluvar, throughout his monumental treatise on © 
economis emphasizes the moral foundations of politics 
and elaborates aspects of economics that would be cond- 
ucive to the realisation of moral, ideals. He was aware that 
action leading to productive work contributed more than 
anything else to the Gross National product of a country 
and exhorts us all to work ceaselessly but intelligently. 
He perhaps knew the Tamil mind well indeed and that 
the Tamils might give the all-too-convenient excuse of 
Fate and Destiny for being inactive. Valluvar had the 
answers ready. “Gawag gre o sir gy ora ay"? -even 
if divine help is not forthcoming, “aqpwHiA ser Cis 
GU(h 5SS mo guid’? — the Goddess of wealth will seak out 
and come to you. Change your destiny through self- 
effort is his universal adviee. In the following sections: 
Thiruvaliuvar outlines the preliminaries for a weli - 
ordered social organisation and the paramount need for 
well - considered action, 





Section 45 

Yo befriend the iearned 
(Piriyaraith Thunaikkoda!) 
QGuduroys giamcart 





2. fp pris DSS) 2.7 SOND PHT EG ie 
Oudsurty Guosld Glare ay 
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Transl: To advise one in peril and fore-warn chaos 
’ » i” future 
. Pay humble tribute to those of learned 
nature. | | 


Expl: The learned are held high in society not 
so much for their academic learning as to their willing- 
ness to give the benefit of their advice to others in 
difficulty 


Section. 46 — 
Yo avoid undesirable Company 
(Sittinam Seramai) ApMarh Gere ww 


SVbler 5S) orgs gdwrurat Bude & Potsr 
HVON UMUIFT®D Be. 


Transl: A man is known by the company he keeps 
Joy when good and the bad brings the weeps: 


Expi: There is always a human tendency to learn 
our lessons the hard way - when the credentials of the 
company you keep are in doubt, avoid them to avoid 
trouble, warns Valluvar. 


Section 47 


ne Nature of Action (Therinthu Seyalvahai) 
sib Orudawe 


DF 5EG BOD QewsGaGnb Qeligee 
GQeuuitenin win oyib Ga@io, 


Transl: Time and tide walts for no man for action- 
Wins 
Though there must be time always to weigh, 
the pros and cons. 

















Seéo ne di 


Zxpi: Valluvar is at his best in this advice which 
is of eternal value to min and society, individually and 
collectively Thera are certain actions in life which you 
should not do and others which youshould not delay 
in doing - either way you face doom if you make the 
wrong choice. Well-erdered thought and planning must 
precede all action. : 


LESSON 2i 


A man’s character be it good or bad is partly, if 
not largely, determined by his environment, by the social 
and economic circumstances in which he is placed. The 
idea that the interaction of science and society is depe- 
ndent on external factors, derived its ultimate strength 
from two majestic Victorian conceptions. Firsily Marx’s 
observation that the charater of a society is largeiy 
determined by its economy and secondly, the discovery 
of the anthropologists that ‘culture’ isa unity. Adding 
these two ideas together one is led to conclude thata 
min’s thoughts on any one topic are not independeny 
of his thoughts on all other topics nor of the economic 
state of the society in which he lives. 


It is incomprehensible how the great mind of Thiu- 
valluvar, living as he did 2,009 years ago as a member 
of an enlightened though agrarian Tamil society based 
on a village economy, conceived a treatise on economics 
which can in broad terms even cope with the problems 
of today’s space-age maa. Throughout his greai work 
one aspect stands out:- that man alone is the ultizaate - 
architect of the World’s destiny~he doss not seek to — 
blame the political system or fate even the Gods for the 
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ills of society: when your conscience is clear and when 
your actions are right and are executed with diligence 
then Valluvar says. “ apfwu crarg, at su Badu’? 
the sky is the limit for men of action who also choose 
the right time and place. No other Tamil poet either 
before or after the golden Sangam era, showed such 
singular devotion in producing a master - piece designed 
solely to shake men out of their lethargic complacency 
to spur them on to action and to inspire them with 
ideals which have stood the test of time for twenty 
centurics. 


section 48 
To know ones strength (Vali Arithal 
ou Gt ua 1)! & GD 


UeGhins Farhi wAéPignd sycsecsesri_ib 

ere Wesatr Qualer. 

Transi: Best not incur the enmity'of many, how- 
ever slight 
Lest you crash lik: the overloaded cart, 
even with feathers light. ° 


Expl: It is prudent in life to be aware of one’s 
own limitations. To underestimate the strength of others, 
seemingly feeble, can lead to unexpected despair. 


Section 49 
io kuow ithe right tine (Kalam Ariibal) 


‘ - ey 

&F GD HF 3 
wet i a ‘ oe ace frnY gi iets ee ee 
wey vei gyibh monsmud erase Glew Gard ey 


Ga peranmc Sewer Ouy Grerana. 
; f & ae) WS sd rip ail 


Bo45 ps 43. 


Transl: The crow defeats its blind bigger rival 
| in day light 
Even an enemy, superior, will succumb 
at time, right; : if 


Expl: Is there anything impossible if the right 
means and the right time are chosen to achieve an 
ie with fate pe 


Section” $0 | 
To choose the right pleee  (Idam Arithal) 


Qi on B Hob 


* 


Op@Gb yorard Dadagys wpgev 2g biyswal or 
faGdr sectors Op. | 


Transit; Our strength in familiar settings great with 
power 
Like the crocodile in deep waters loases 
never. ) 


Expl: By contrast, the subtle sugeestion is made 
here that to defeat an enemy it is wise to attack when 
he is not on home ground; 


LESSON 22 


Never has mankind known such an evolutionary 
explosion. We have accomplished things beyond the 
wildest dresms of our ancestors. Our American and 
Russian friz'ds have walked on the moon. Our soien- 
tists have soiveneere to the heart of the atom and from 
it have torn the most closely guarded secrets of nature | 
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They have harnessed unclear energy for domestic use. 
We lead a fairy-tale existence compared to that of our 
forefathers. Like spoilt children we even complain if 
the transmission from Telstar is a little blurred. 


But, consider the anonymous multitude passing throuch 
Our iceming streets, their dejected anxious faces. their 
tired unsmiling faces. May be we are civilized but are 
we happy? The remoreseless struggle for money has 
hardened our hearts, silenced our scruples and corrupted 
pur moral sense, A civilization which culminates in the 
fegeneration of the species and its individuals, without 
€ven granting them some semblance of ,happiness must 
be regarded as having failed. We are imorisoned by 
Our civilization. Today we need.a_ change. of heart, a 
change in the pattern of our life-style and above all 
change of values. 


In his monumental treatise, Thiruvalluvar stresses 
this vital need to reorientate our values. To this end 
he first places in front of us certain social ideas for 
all of us to strive for and achieve - such as the need 
for education, good company. right action ete. Having 
laid this very necessary foundation to the electors, 
Valluvar then proceed to give the desirable qualities of 
and the guidelines for, a competent government. This 
pragmatic appreach by the ereat teacher to educate the 
citizens first and then to discuss politics with: them 
deserves our admiration, all the more in the twentieth 
century context. when uneducated electors tend to. cost 


their votes for personalities thaa for their political idege 
Jogies, 


DgiGodr 45 
Section 54 
Diligence (Pochchavamai) 
Gua & € ait mw 


LJ HL fh BOD os Glos Oot & OQsad Gersic@ib Gedrur a 
DapHgaires; craps wad Bo. 


Trarsi: Praiseworthy ends-with noble means; Here 
duty fulfilment 
Wins, To neglect is to lose salvation and 
taultiply sins. 


Essence: Valluvar here stresses the need for dili- 
gence in action coupled with noble objectives. As a 
reward he assures that if one brings to bear a resource- 
ful’ and Vigilant mind, there is nothing inthis world 
that is impossible. | 


Section 55 
Just Rule (Sengkonmai) GsmGasere 


arC@sA ariplb oeGawmrbd Wer or aie 
CGarGegas arapbh G17. 


Transl: The world of nature waxes and wanes with 
the rain . | 
Man and society guided by the justness of 
the reign. 


Wssence: Here Va luvar covers ali types of govern 
meni ~ monarchies, resublics, and soctalist states in Fils 
definition-bu¢ lays great emphasis on the exampe of 
justice and fairplay set by the rulers themseives. 

— K Gnanasuryan (London). 
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LESSON 23 


egel’s theory of changes was callel the dialectic 
according to which all change results from theclash of 
opposing fore-s which then join to produce anew syne 
nests, a new evolutionary stage. Fron Hegel's diale 
totic, Karl Marx learned that contradictions are the root 
of all movements towards progress but unlike Hegel, 

x fook classes instead of nations as history’s units 
saying “*The history of all hitherto existing socicty is the 
history of class struggle’’. But Marx and Hegel had their 
own differences -as an idealist Hegel believed that the 
ultimate stuff of the Universe is mind or spirit and 
Marx as a materialist, believed that the mind is derived 
from matter and that the focces which trigger change 
are to be found in the physical world. 


For Hegel the ultimate fusion of opposites results 
in the Absolute, when evolution stops whereas for Marx. 
the ideal is the emergence of a classless society in 
which, in the words of his collaborator Engels, the state 
would have withered away. However, the Tamil genius 
of the second century B.C., the great Valluvar, felt 
that lofty political theories though complex, tended to 
look at the individual man or woman simply asa unit 
of society - Just another pair of hands to work at the 
farm or the factory. For him the individual represented 
the apex of centuries of civilization and development. 
He pinned his faith for a stable, political entity on the 
wise and mature judgement of the noble personalities 
who lcad the nation Hence he elaborates on the need 
for. the sterling qualities of human compassion and tole- 


faice among those in power towards those in society ~ 


less able to exercise discretion. His appeal is to the 
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head and heart of man himself as the driving force of 
society Not for him the approach of forcing man to 
-gonform to the rules of a society. created out of the 
womb of a political ideology For the great Valluvar 
the means are as sacred as the ends themselves’ ue 


Section 3/ 
Tolerance (Veru-Vantha Seiyamai) 
Qawpeaihs Gsediw@t oio 


5.0 57TER Guo a) av aa 05) & @ pu si <2} Gd 
1h Bl SITGEHLO Galeis @Liayr . 


Transi: ‘Yo Keep one’s wealth for long there remia« 
ings a way | 
Feign anger and forgive the wrongs, whatever 
others say. 


Wesence: With money in one’s hands, itisa human 
tendency to find fau't with others. and increase the number 
of one's enemies - Valluvar’s advice to forgive is tempered 
by a shrewd sense of practicality and mature wisdom. 
This is particulaly relevant to those whose heads become 
swollen with sterling assets. 


Section 25- 
Compassion 


(Kannoddam) aanG@yLLe 
Qnusgs OTHS AGT Gow Cen > 


aes oR eer 3 ea, 5 sud 7 
shi te) Beas | 5 Hf ce eer (GOR) ban FE 85 Gh if» 


PL a eh, ray 
£6 d007 \e2l(a90) 9! 





Men without compassion whea will they 
learn .and ‘care : 


-— 


Transl: 


“For they too -agemble the tres, fellow - 
feeling so beter lame. 
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Essence: Under the broad heading of polities, 
altiouch much of Yalluvar’s thought »rovoking~ advice 
I$ Meaat for the gudass: of politiciaas. they are of 
equai value .9 the averags citizsn of telay in whom 
sovereignty is vestei with people’s govercuments every- 
where, Magnanimity is the trne measure of ones’ greatness. 


LESSON 24 


In he Bhagavad Gita, acclaimed as the “Song cele- 
stial’’ it is reiterated by Sri Krishna that Karma-Yoga 
is the yoga of selfless action. Hers every type of work 
is glorified as prayer, worship and ritual. There is no 
high aad low in work. Each and every task is for the 
glory of man and God. Sve. the good Lord himself 
Worksi lookiag afire tne aorses, faediag then and brushing 
them up at ine ead of each days’ battle during the 
Kurushetra episode in the great epic. Thus work gets the 
Stam) of spirituality and individual action is the keynote 
Of life and spring board for individual and national 
progress, 


in our collective life. there cannot be aay divorce 
between true religion and gesasaine politice., Religion 
understood its wider implicatioa is not a set of dogmas 
OY practises Out a cvatinual inspiration to take man to 
& aigaer etiicsial life. Tins great Valluvar knows that 
cthical life cannot survive on empty stomachs. Hence . 
is concern for relentiess action, sustained by a deter< 
mination even to challeags an adverse destiny. a Guided 
by iasting and simpis moral values we have emerged 
idealists without illusions, cealists who still krdw the 
Old dreams of justice and liberty. We shall devote every 
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elfert of body, mind and spirit to lead our nation back 
to greatness’’. These resounding words of Johan F. Kennedy 
are surely echoes of Valluvar’s Exhortation to his Tamil 
people. Even after 2000 years can the Tamil Nation 
take heed that action in all its manifestations is the 
keynote of national regeneration. 


section 60 
Diligence § (Uukkamudamai) 
Der & & (Ip GNL_ oI 


Bhs Aoi Gevgib goraar 
_ SMES 2GDLWT Bi eHnip. 


Transi: Lofty ideals to no purpose seldom wealth 
sTrow 


Diligence the price that tilts the luck of 
draw. 


Expl: Here Valluvar is not by any means, enco- 
uraging black-marketeers For him, diligence springs from 
the bedrock of Aram. Ends and means are equally vital 


to his teaching. 


Section = 61 
Against Laziness (Madi Inma1) 
£8 ig wil oT a IF 


LIQ, LJ GO) kane LIT IT ‘sD oh Ba Scior ay LD LO Lg. Uf GO Ln Lit 
Loren tsuiet. TUG Wasi. 


Traesi: Even the riches and lands of kingdom’s 
reign 
Laziness brings no fame thence to rack 
and ruin eek 
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Expl: Valluvar here exemplifies the simple input- 
output theory, He has no patience with the lazy man 
who neither earns nor even controls the outflow. Only 
a miracle can save him. 


Section 63 
Unceasivg Activity (Arl Vinai Udaimai) 
Qh Gr 08 dant Wy en t.6ei ww 


Qesr Oh udetr oo io winrtt & eb wiNuer ie x9 Sei ll 6 gz) 
eral wWerenin 111), 


Trans}: No destinys’ hand to brighten life no harm 
No excuse, greater effort wealths’ welcome 
harm. 


Exp!: The Teacher knows his pupil and excuses 
only too well. Fate is our standard defence. But, by 
implication, Valluvar appeals to our sense of judgement 
True you are not lucky but no harm; only action cab 
redeem you now and ensure perhaps a lucky break later. 


~- K. Gnanasuryan 


LESSON 25 
EXECUTION OF ONE’S DUTY 


Faith in God promotes faith in the inherent good- 
ness of humanity. The Kural is a monument to Thiru. 
valluvar’s great faith that man’s ultimate power to shape 
his own destiny is second only to God’s. In ihe section 
gn politics and economics, what is generally held as 
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advice to king and court is equally nseful and relevant 
to our everyday individual life. Hence Thiruvalluvar’s 

obsession with the paramount need for goodness of the 
individual as the sole key to national well- -being. But, 
faith in God does not come as quickly as we all learn 
about God. It Starts. It Stops. It floods and recedes. 
One has to woo faith, cultivating it as one might a 
friend whom no one ever met. Grasping, clawing, reach- 
ing. Then a starnge calmness comes to us. When we 
give up, we could feel His presence. There are no 
ceremonies. He is there and we know it. So with 
Valluvar’s faith in man’s individual rectitude.. He woae 
the individual; he appeals to his intrinsic goodness; he 
motivates the reluctant man. For this stupendous task 
he uses oniy 1339 couplets-each a polished gem of Tamil 
language and morai cxpression. But at no stage does 
he looses faith in the intrinsic goodness of life or man 
himself. Valluvar knows that national charcter depends 
on individual rectitude and that this the keystone on which 
rests the fate and future of our public affairs, not 
this or that ism. In the footsteps of the great Vallu- 
vat, Mahatma Ghandhi wished to  spiritualize poiltics, 
holding firmly to the view that we cannot keep poitlics 
and morality apart -for better or for worse, public life 
can only be an extension of one’s private life. 


Section 6% 
Diplomacy (fhoothy) HT Hl 


SLT 5H STW F659 Quo bg! 

67a Ge] Poorer Bev, 

Fransl: With time and place, opportunity knocks, if 
chosen well 
When duty with measured speech deserves 
to excel, 
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Expl: At a time lke ours, whea the generation 
gap is narrowing, it is hardly surprising that Valluvar’s 
advice on political diplomacy finds its ready echo in 
all walks of life- even in the home where children soon 
learn how and when to approach their parents for favours- 


Section 70- 

On the Nature of Duty 
(Mannarai Serathozhugai) 
norsremngs Get Gol grap ad 


Qoruwt Aerapem mur rev Heer Maer n 
GeiGurG aipau wuGir, 


Trans!: Be they young or kin, those with autho- 
rity’s wing | 
Respect they deserve in duty for state 
and king. | 


Expl: In the East nepotism reare its ugly head 
particularly at the ministerial levels - and recently heads 
have rolled at parliamentary elections in this issue alone. 
This is neither charity nor magnanimity - it is robbing 
Peter to pay Paul and pretending that all is well until 
you fall from grace. 


Section 71 
{otuitive Understanding (Kuripparithal) 
HOt Pew 


Suiuiecr eiuyarrca. amruilsr ©. Dist any at 
THUMM LWSEGAT His ; 
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Trans}: A word, a gesture, a look unravels a 
great tale | 
Those without intuition poor insight with 
eyes so pale 


Expl: The charcteristic of deing rather dense is not 
so much an inborn trait as lack of training in mental 
disciplines. Thiruvalluvar’s concern is to encourage racer- 
sharp vision as a prelude both to personal success as 
well as dignified statecraft. | 


a 


-— K. Granasuryaa 


LESSON 26 -— 


‘The Role of the Learned in Nation Building 


Culture is the external expression of an essentially 
internal refinement of human personality. [t is therefore 
a fusion product not only of the free way of life of 
a people but also of the ideology of the political system 
under which they are governed. Thiruvalluvar’s greatness 
iies in his concern to relate every human activity, to 
the eventual task of nation building in the full know- 
ledge that if the nation is the foundation of society, 
then culture is its beautiful and enchanting edifice. To 
achieve this end, Valluvar assigns a definite role to the 
learned. 


The ways in which form and freedom relaté, are 
seen in the governing of a country. If there is toc 
much form due to an authoritarian type of government 
or a dictatorship, then the freedom of the individual is 
restricted; such @ regime is oppressive. On the other- 
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hand if total freedom exists, to the overiding of govern- 
meat, there a state of anarchy ensues. There must then 
bea balance, a middie-way approach which underlies 
our great Valluvar’s philosophy and which allows for 
the flowers of human personality in all walks of life, 


And now to the role of the learned. One can go. 
on learning endlessly, piling words upon words without 
ever doing anything about it. It is like a man that is 
ever ploughing. but never sowing and therefore never 
reaping. Learning unrelated to social needs of the day 
is a deadweight. Formulas and concepis are considered 
Vital in the world today partly because it is a conve- 
niént escape from actuality, from the drudgery of daily 
life without a meaning and purpose to life. Thiruvalluvar 
wants the learned to get out on the streets with the 
people and to get on with the job of teaching society 
in the great task of nation building, 


LESSON 27 


Section 72 
To know ones audieace (Avai Arithg}} 
YOM 95 Fed 


YET BR Oo hae YUN SPO §Macor & srt 
HUNT Tainss Cariiig Qareare 


Transl: Know thy audience so well to weigh 
your words 
It’s no use casting pearls before swine herds, 
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Gzpl: It is not that Valluvar is against teaching 
the very ignorant; his concern is to see that words of 
wisdom are not wasted among those not inclined even 
to hear them. The only qualification required of a stud- 
ent is his thirst for knowledge. 


Section 73 - sal 
To Volunteer in Debate (Avai Anchamai) 
HOU Hehsionw : 


saearsancr senr_Queru SDD) bs 
SORTT MOU Che vrais, 


Transi: To learn well is to know well with a duty 
indeed 


To teach and debate; or the learned 
became the last to heed. 


Expl: Learning should always be in relation to perso- 
nal and Social need. Society is always conscious of 
those learned men and women who contribute to solve 
its problems by word and deed - not those hiding in the 
ivory towers of learning‘ 


Section 74 
The Nation Defined (Nadu) 
Br 
uUdeSdpad uripdeyb acusmaeub Gait om Bv5 zw 
 Daragembyy Qaag prQ. | 
Transl: Enmity within and endless groups with 
vested gain 


. hued ra 
Never make the nation great, nor illegal 
acts of pain. 
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Expl: It appears that even in Valluvar’s time, ‘there 
have been far too much bickerings in public life. The 
Tamil nation is unable to raise its head because there 
are far too many organisations with conflicting interests. 
Personal greed for power and false prestige in society 
ig an indication of a lack of purpose and vision in life; 
of a confused thinking that ends only matter .but . not 
the: means; of a total rejection of God in the affairs 


of men 


LESSON 28 


The famous words attributed to chairman Mao that 
“freedom grows out of the barrel of a gun’’ are not 
explicit enough on either the type of government that 
the gun ensures or on the political ideology that the 
sun enforces, after the freedom strugsie. Surely we cannot 
blindly jump from the frying pan into the fire nor 
should we allow political expediency and emotional iss. 
ues to prejudice our realistic appraisal of the, readiness 
of our people to use violence as a means of political 
freedom. To say that we have come to the end of the 
road as far as democratic processen are concerned is 
to say little of the power even a fewtotally dedicated 
noble souls can génserate and what they can achieve to 
changes the course of history. 


In the wake of recent racial conflicts, itis natural 
to dismiss non-violence as an outdated political weapon. 
Perhaps this calls for a restatement of the concept itself, 
to see at least why it failed. Inspired by Tolstoys’ doctrine 
of non-violence, Gandhi’s Satyagraha was conceived by 
him as conscious suffering not as meek submission to 
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the will of the evil doer but ‘‘the putting of one’s 
whole soul against the will of the tyrant’’. This means 
the restitution of the ancient Hindu law of self-sacrifice 
by noble men who adhere to the highest moral code 
in their lives. This is the key to non-violent freedom 
struggle This is where the shoe pinches. Gandhi combines 
the religion of the old world resting on the individual 
with the spirituality of the new world resting on society 
and thereby resolves the dichotomy of the good 
individual and the bad society - religion and _ politics 
here merge in the ssifless service to man using a moral 
weapon. In this, the immediate relevance of Kural lies 
in the meticulous care with which Valluvar tries to mould 
mesa of the highest character who value ends and means 
as inseparable. Apparent contradiction in the Kural 
dissappear as the mind soars higher. 


Section 75 
State Defence (Aran) By iS GOT 


creme Ag SrAud sohrgpib fiers 
(QO VITT & Hoos Q\ov Vl OT wir. 


Transl: Of much use is not the tools and tales 


of war | | 
But the will to Action in the field to beat 


the scar. 
Expl: Plans and discussions are of course vital. But 


Valluvar warns us of an inherent tendency to talk and 
not act. Action in the centre of battlefield is all what 


malters. 


58 The Graat Kural 


section 76 = 
Making Wealth (Porul Seyal Vakai) 
Gl LM (5 a QsiuVvams 


aperrgBid Berucanh repib Hoor wD) bs 
HH) vss Co) Ltr (05 ait. 


Trausl: Wealth indeed is vital but more s0_ its 
acquisition hath | | 
For peace and self-respect, never ever 
deviate virtus’s path. 


Expi: In life’s relentless struggle to make money, 
society has, in desperation, conveniently turned its moral, 
eyes away from the concepts of right and wrong. Money 
has become the carpet under which moral values and 
lapses are swept up. True happiness then becomes a mere 
pretence, says Valluvar. 


Section 7/7 
The might of aw Army (Padai Madchi 


OU ASAT Ww srov@pib 2eul ereQuiuenas 
Bred 2uliiwud Qs@r. 


Transl: Noises of the weak mean little, even with 
numbers vast 
Even the lone will of a mighty one, they 
cant stand fast. 


Expl: A Gandhi won against an Empire; a Chur- 
chil, Mao and Mohamed. The history of individuals 
whose single-minded devotion to their chosen ideals made 
them leaders. 


— H. Gnanasuryan (London) 
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SELECTIONS FROM 


2000 YEARS OF 
TAMIL LITERATURE ’ 


With grateful acknowledgement io the Author 
Mr. 7. Mt: Samasundarompillei 


Commencing from the Sangam Ciassics, Tamil lite- 
rature has had a continuous literary record of master 
pieces that can match the best in the world, both in 
grandeur of thought and excellence of language and exor- 
ession. Here are a few examples :- 


THE 400 LYRICS: PURA-NANURU 1002.0 
“utgiin eGy; weaymin CGaeahi’’ 


The Agaval is by a ministrel, known to us as RKanyan 
or ‘Singer’ of the flowery hill, who was a court poet 
and friend of Ko-Perum C’olan of Uraiyur -—-a_ little, 
1t may be, before the date of the Kural. 


Chienser (192) 


UT Rid easy; wrreigid Caer 

Sob serpid Oot so crore 

CET SOD Hoi) G oyid Sou D Sip 7 ost oor ; 
FTEQDID UGSuge s$eeGp; arripsw 

Qos stor w&ib a sorb QuGw; apeedsr 
Qeran ter ogrd QawGun; MasDen® 
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aMTorD Hor Goll BWI), Mico S 

su QuTggy Qoragb wwaaw Gur wr 
Bt epuuPeawd yes Cure, ot 2dr 
apm op epuuGew ariarug Hosoi 
arlaAuacr Qgalgagort; gader wt_AiWar 
QuadGuray Aug sand @)wCuw; 
ANGurar Qspso Amsoiaiwb Q)o'sw ! 


moe fH STI IOS Lf, Gl GOT (1) (9) 1 


The Sages 


To us all towns are one, all men our kin, 
Life’s good comes not from other’s gift, nor ill 
Man’s paias and pains’ relief are from within. 
- Death’s no new thing; nor do our bosoms thrill 
When joyous life seems like a luscious draught. 
When grieved, we patient suffer; for, we deem 
This much - praised life of ours a fragile raft 
Borne down the waters of some mountain stream 
That o’er huge boulders roaring seeks the plain. 
Tho’ storms with lightnings’ flash fcom darken’d skie$ 
Descend, the raft goes on as fates ordain. 
Thus have we seen in vision of the wise! 
We marvel not at greatness of the great; 
Still less despise we men of low eatate. 


Transl: Bey. Dr. G. V. Pope 
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TIRU — MURUKARRUPPADAITI 
of Nakkirar: (100 A.D.) 
SG PGS gum 

This is an Idyll of the PATTUPPATTU collection. 
The structure of the Arruppadai is this:- | 

One. who, had already received the grace of God; 
mee(s another who has the same, and shows him the 
way to salvation. This idyll is in praise of God Murukan 


at Tiruchir Ataivai also. referred to as Thiruchendur and 
describes the significance of the six faces of God Murukan 


DGGE avers ii 


MOipacr wircrulerCow gg Hara ow 
anNhnh Ours v@ 410 ell maw 
Qrtir wr anr_Qur® gumair, 
up wen! QreObh oguhd, ah men, 
mMDOFHBwUeT uT DOO aH Ouro Qar, 
7 Harr hgcror Caupib GovV ee oa @ 


QI Lf % aT 


Wi NA pEUSH we 2 
aGanm aqaler Qeiinlar aaidu 
ayQur® aearmaeu apreruls Dommbenh 


er 2mip Bouse Areal Qurhu — 85 


BOD HTD] MUIVACHLID QOH MEW O)LUT 6) ig aM Ip 
Gear AaorAgG Quims ard wH snug 

HET Woller woaltoucr Beno, 

sr Bw Gandanahs gb Gerdes apwudmit 

wearor Carty cw sH andr Am apaGer; 90 
Lr Omer Grab wn Bern) Mearue, 

us) shri hb aorm, Qh apsib; @apaperh 

Yraat gis sot hs Qelg pops, 


* 


sr sheer ausy aghGsar@saeuGm; gamapsb 
wine BHuder wry) apr 9 

AbsortT Gada QraqgnGn; agapsb 

aTeAu GQumrmeraar sapm Brig. 

Hascr GuragsZ Hoos MarsaGbdsio; QHWswW 
Qeners Gauggie Gea Finb ipmHs®, | 
SHaj Aster AperOurG sorb GartsiGn; @mips 
Spout wor_uoser, Gary. Cure parades 

o_are, weaohur® 5ms goth sero: 

HHS, MLUY-DH wea, pop palorg Ey aveir 


Tiruchir - Alaivai 


Riding on the elephant, whose sacred head is adorned 
with golden shields and garlands, whose sides resound 
with the bells, which is swift of foot like wind, and 
powerful like God Yama. 


_ §$o, God Muruga appears, with his head glowing 
like lightning with the five kinds of skilfully wrought 
ornaments, 

With his golden ear-rings shedding light like the 
Moon surrounded by the inseparable stars. 

His faces blossom out from the hearts of devotees, 
practising austere Tapas. 

Of these one Face sheds rays of light brightening 
fully the world shrouded in great darkness. 

One Face lovingly grants boons being gladdened by 
the praise of his loving devotees. 

‘One Face takes care that no harm befalls the Yajoas 
performed by Brahmanas according to strict Vedic tradition 


One Dace, like the Full Moon, spreads light in all 
quarters removing the doubts of Maharishis, after teaching 
the truths of seiences difficult of reach 
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One Face performs the Battle-Sacrifice crushing the 
hostile hosts, with thoughts dark with revenge and biassed 
against them, : 
One Face smiled witn joy on his young Highiand 
Bride with the creeper-like waits. 


Cameo III 
SILAPPADIKARAM (200 A.D.) 
The great Injustice : Kannaki’s Wail 


We have selected this piece from Silappadikaram, 
one of the five great classics of ancient Tamil literature 
It describes the great grief of Kannaki on hearing the 
tragedy of her husband Kovalan’s death, and is unpar- 
alleled for its great depth and simple pathos and will 
melt the heart of any one who reads it. We cannot in 
any sense reproduce the beauty of the original in our 
translation, but we give it so that our readers may be 
enabled to understand the Original. 


The Text 


“ ToOrasCG_@®, 
QuTme) Quins srt oDap hs eit Geir Ne Sir & 
Hascx wACarGe, Ceanlad Garcr@Qieré 
Aerwagco Aoriu acepsrt«or Cael aro 
wma 7 Dacre) Mawr iCguR LOITID (Ou TOUT ¢ 


She heard 
She rose bewildered and fell down on earth 
Like the moon behind the pouring rain, * 
And with her eyes blood-shot, she cried and sighed 
Oh husband mine, where have you spod Oh, Oh! 
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“Qberiyo Stroma Arh wep sds 

ATH vast hos ugg waoleagsCumen 
DOT LIGh S wit Sr ip tb ox or suckr Oo O) OLD LIL 
eruider ulipbG som wir or arcu sree Li asGevir’ 


Their loving husbands were swallowed by flames, 
They grieve and fast and hardships undergo; 

Like them, by the king's ill deed so loudly blamed, 
J remain behind and cry, my lover lost * * 


SVN NGOS Sipantr& asenGiwaG® 

waded UgmrTuT Oraermns sroumaAe 
srw gs georuis srlhoases arity. 
viuies QeaGares alribs Sa QeacrQsre. 


They saw her inconsolable grief and sighed 

All the folks of Madurai and pitied 

And said, ‘So much affliction was caused this dame, 

By the swerving of the sceptre which never swerved’ 
What will happen next? 


Wiererair wererer WH&S&Geor. aurerGal How | 
Aneroracr Garhnne, Foss DeQuerGQara 


“The king of kings, who wields the umbrella, cool, 
And shining sword, The Pandyan’s might is gone! 
What will happen next? 


emeoahte GQeuviuy woGa Qer@ssons 
etre... Qawbenn Harss HsQacroare 


‘The gracious King whose hot spear guards the earth. 
His cool umbrella did parch up the same. 
What will happen next? 


AehOurbh AowGursrpr osCusH sbOwuTG_TH 
andi Qumi@nvianb ase SgaQeacrOsrs. | 
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‘With the Golden ankle in her hands did come 
This great ceity for our destruction sure! 
: What will happen next? 


— Transt: J. M. Nallaswami Pillai 


KARAIKKAL AMMAIYAR 450 A.D. 
19455 DHs5S7H) 


In Fraise of Lord Siva 


Bian 5 gsiGer whckdumrer cpGer 
soar uialermpor srGer — so Ren m 
QuowiGeurge 5 orGer Gilactrunr grette.b 
HIDUIIG HS SIGor warar. 


He knows ali future and He intuits everone, 
He the Intelligence that knows the present, 
He is the Truth that knows. And He is alli 
This Earth and Akas and effulgent Sun. 


AjoGer WaartS wiere wraumrer 
yuGer yoduard ath cpr — oraGar 
Quur arcu. tots Quyord @pyrer 
DUG a) sarepgybd asa. 


He is the fire, Akas and the twin lights 
The earth and air and the water is He. 
He is Ejaman and Ashtakemurii 

And the Intelligence that transcends all. 


EBIT Se Di oy (oli LGf o81D eid oui rir Shia 

bone We bap ofifmoCu —- Cosais | 
O5sCGaTOGD suapaur Oud saiaer Ole Lian TIT & (LD 
JECSTVSG BouoypGar wirid. 
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Let alone what fools with bookish lore declare 
About the Nature of our blue-necked God 
In whatever form and figure one worships 
In that same form and figure He shows grace. 


TIRUMANTRAM * S00 AqgD, 
By Tirumoolar 
First Tantra 
Chapter 18 
LOVE 
Dj SST LY STIL. TLD 


Hewriy6, Aap Meter swore 
gaGu Aunoca s7gib ApGend 

aoGu Auwre 79 oN ssder 

gsorGu Aawr uot pOosb srr: 270 


- The ignorant think that Love and Sivam (the state 
of being Siva or Bliss) are different. They do not know 
that Love becomes or sett!es into Sivam. After knowing 
that Love becomes or séttles inte Sivam. they rest them- 
selves in that condition in which Love has settled into 
Sivam. | 

Qurcra9ré sr-bAom @ryns Cardlarer 

Ware Arta Det wWaerbaep 

girls Abs eQ@Oury wrpegu 

eras ArcBZAsger Gurerly ErGar. 

My great Love has been directed towards Him (Siva) 
whose tiger skin is brighter than gold, the crescent Moo. 
*n whose head is luminous and bright, and who dances 
+n unbroken close ways is the burning cust. 


© S> Ramaswami Aiyer -Siddhanta Deepiks 1897 
Vol . T pe 66. 
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eenCu elnsr Dane wm GOi_gu 
Gurr dura sera Gund anhnai gigas) 
yeGur Oa usmgenyp eur it sot 0) 
eros Gur weslular Qu gs GairercnSg? 


Even though with bones for firewood, the flesh is 
torn to lines and burat like gold in fire, except to those 
who internally melt themselves into Love, God is not 
aacessibls. 


The Beginning of BAK THE Period in Tamil literature 
 (SAIVISM and VAISHNAVISM) 
SAINT APPAR. — 700 A.D. 
also named Tirunavukkarasar — 
Vil Century. 


Yn the beautiful hymn quoted below, Saint Triuna- 
vukkarasu * records some facts of his own spiritual expe- 
rience and exhorts all men to lead lives of piety and 
godliness in the world. No one can feel, more than 
I do, the feebleness and inadequacy of the translation 
and I fear I have but vainly tried to reproduce in 
English the music of the original * 


£ 


és) ey Fal) IDL IOV 


f 


mafia efdemruj wird wHuiapip 

ta As onayb afmPer Garesl gyid : 
apa GusitL.cam GLimruimeijid Gumret pC <a 
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The faultless harp. the evening moon | 
The fanning breeze the South bestows, 
-The early summer’s swelling time, | 
The pond where bees do humming swarm, 
—As soothing is the shelter sweet | 
Of God my father’s holy feet. 


Onée Qpé@ Daruat OperaxGar 
use POSb Qurcr etgForwu Ly ata oxsf) wi oor 
Qurés Mdsar yasaw Oarar® 
ceG HOUT Hairs; benw rr con Sus. 


The Lord: abides in hearts of meh 

vhat think of Him and love and pine, 

He smiles at Water, flowers. shed ~ 

In worship by the false within; _ 

Ashamed for them He smiling stands. ; 


* . e *D « 

AD GAs Hierce ute DI Q pusGudw 

LNG Us leer Wom oer impos Gea Bunrer . 
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As fire in wood, as ghee in milk, 

The Luminous one lies hid within 

First fix the churning - stick of Love, 

Pass round the cord, Intelligence, 
Then twirl * —and God will bless thy sight- 


Gsint SUN DARAMU RTT g00 A D. 
VIIT Century | 


‘eg Poort ule FLL UE er srapar Clitew spf oot} 
Carper uiTor GQ rusty B g1esGrG-O® “ : 
Dir eniD UIT GT Heor LIT Ge CD LIF eae ae : RT 
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“Him, the seven tunes, the sweetness of these. tunes 
the sweet Ambrosia, my friend and portner even of my 
mishie‘s. Him who gave me the beautiful ‘eyed Paravaiyar 
and made me His servant, Oh My Lord of Arur how 
can I, the senseless beggar, be separated from Him. °’ 


NALADIYAR 
1h FEV AG Lue TF 


Collection of poems written by the Jain Poets of 
the 8th Century A.D. on the theme of ETHICS. 


Sirs. KeGehiul shodsart Caer ania 
Aoiuler agibiySer mh8m — wala 4 
griieSer ostor seo aCrr wer Ger 

ar WMurert Qari,’ 


“Qh, Pandya with dominions bordering on the Noisy 
ocean! the friendship with the learned is like eating the 
sugarcane from the top, while that with ungracious men iS 
like eating it from the bottom’? (That is, the company 
with the. wise grows sweeter day by day, while company 
with thé low becomes more and more insipid in course 
of time) 


Yhe characteristics of nobler men:- 


SMT Ket Osta oxy G19. Hig. th G) err! 3) 
stearic m oor Q) ath Bapoo rust — San of usp 
euruder Gurus Pr Gera sri. —FLser et 
Fries une Heit, 


B0s56p@ 7 
The wise free from gross evils - as 


They defraud not, drink not ‘ati wine, — otiay 
is forbidden, never despise and speak contemptuously — 
of their. neighbours. nor even forgetfully do they utter 
anything untrue with their mouth: these men of faultless 
vision grieve not though they fall into distress. 


Viton p eras Celis Spor YO BS 
gGont Qos 6G @Ougs Su 

Lj ptt sa ip Blo ep an a wir ts BourGered wirgy. 
spac op Cacri it BUDS. 


When a man should be deaf, blind and dumb: — 


oe 
Ho pe 


Deaf to others’ secrets, blind to his neighbours’ wife 
dumb to evil back-biting - If, knowing what is befitting? 
a man thus abides, it is not necessary to teach him 
any virtuous precepts. 


_ = G: Us Pope 


VAISHNAVA ALVARS: 
— Divya Pirapantham is 
St. Nammalvar —6 850 A.D. 


‘Nammalvar’s hymns are incomparable and unirans- 
latable. They are the blossms of Cosmic vision and 
realization of Vishnu in the self and in the World”’ 
aud all inner experiences put in the form of beautiful 
poetic: images. Below are two beautiful verses. 

Were is his vision of the Golden Age and we .sitg 


with Nammaealvar: 
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Qurchs Qutcdes Qurde Gurulon aid gyudité Fru 
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: ‘*Prosperity, prosperity, felicity to all! The Cruel — 
curse upon human’ existence is gone! Destroyed is the 
hell of misery! Death has nothing to do here. Kali, the 
iron age shall be no more. We have seen the devotees 
of the sea - hued Krishna enter the world in rich abund- 
ance, sing His glory dance in ecatasy and prosper’? — 


Tiruyai-Mozhi 


bord so@mws Sunws ar emi OpOib eur oye 
Fort Lite ofp etre F) ues) wsuson wd 

arr orp Qevewsn Ca hPa Oer@Gworumre 
eurgmr Owner oy Re ein LO Gier GoD} LD efor ax) wR inGar 


enc Baxermy wang GOnrw oinmarr-cg. 
LIT Hewanya Qareor. wirweuborCor 
Hoses ujendor xe sete Ou 5g ASST 
Bone! Oui Geren CHrog 57 Gr Gi.ourGuw, 


Thou art the water, thou art the earth, thou art 
the fire, thou art the air, thou art the extended ether 
. Thou art the two regulating lights, thou art Siva, 
thou art Ayen (Brahma); 
. Thou who holdest a sharp disc and a white conch 
fo me the sinner : 
Wilt ‘thou not one day come giving joy to earth and 
heaven? | 
Yo rejoice earth and heaven thou assumedst a dwarfish 
form and displayedst the nower; : 
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O Father of the energy which supports the ~ earth 
and heaven, | 

I perceive Thee by meditation and dance with delight, 

Thou wilt assuredly one day approach me in this world! 


MOOTHURAI 900 A.D. 
Urgies 
of Auyal of IXth Century) 


Of Auvaiyar’s quatrains epgimo claims attention 


“Though not as high imaginative poetry, the grace, 
ease, simplicity, perfect classical propriety, striking inge- 
nuity, and homely sweetness of these thirty quatrains—a 
necklace of pearls worthy of the neck of Sarasvati— 
are quite un-imaginable to a western mind. They are 
wonderfully charming” -- G. U. Pope. 


HLS IpPGOL wr rHAwOg csr GC) cin oxefl & 
LEGS SH SAD Goiswtor — Deol s Savullev 
aig.f Cer ay pider GU (ih DOM GY LD 

aria uiGQaGuTi DETSE- 


Take not as ‘fool’? the modest wise, 
Nor venture high’ *bove such to rise; 
The heron sits alert and cool 

To catch the biggest in the pool, 


io Gr5S ow MNT Lip eneuGLirre’. agri 
» pops Sirer (DUG GIT — HE GAT SF FG 
Qarciiguy wirLbu gy GQ) 1B LO Gus wGou 
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Who fly, as birds from dried up lake, 
In times of want, their friends forsake, 
But, who, as lilies, cling there fast 
Make love and joy for ever lost. 


Fiut @Qeremronb EAwit FHuGer 
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Tho’ fallen low, the good are good; — 

The bad, tho’ ruined, change not their mood: 
A broken pot of gold is gold; 2 
Of clay is but the clay of old. 


BRAMAYANAM 1100 A.D. 


2 ae 6 QoMonueeribD 


Kambar’s justly famous Tamil Vaishnava Epic, 
Ramayana, was the culmination of both the Bakthi 
tradition and the influence of Sanskrit _ tradition and 
ideology on Tamil poetry. 


THI HUGS EH Qéowrur Heir mip 

KorO@nG) aaw cuildor Gaara? Qurr ete en D Ghures my 
Lan corey ev steosrri ey -Qiosreér a. 
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§o stood that maiden of a rare gem in bloom 
and eye: caught eye and each the other consume 
As quiet they stood, minds isto one were fused 
The hero glanced at her and she at him unconfused, 
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St. ARUNAGIRIYAR | 1500 A D. 
XV Century : 
Tiruppugazh 
BHU BLP 


Caalua Germ alot gt Crmag%rs angnGs | 
un@eaah NOCGurgd ura sh s@erourGus; 
arcugne arator anragys DollGurGer; — 
saris AdrGurGer anapau Ougiuorsar, 


Oh! My Lord with six faces! 
Oh! You the younger brother of the Flephant-faced- 
Ganesa! 
Oh! You dear to Indra the Lord of all celestials 
Pray! Grant me these boons 
Let not my mind go astray lured by the sweet words of- 
| prostitutes 
Be pleased to teach me how I can get over the bond 
of egoism of “I'*? and ‘*Mine’’ 


9 pol wider wit D Des!) @ . —yWestes- ~ 
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Oh! Ye! Entity eashrined in the six religious codes! 

Oh! Ye! the Ocean of Grace for the great who realise 
Thee in their search of knowledge 

Oh! Ye! the master of all the three branches of Tami! 
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Culture viz., Literature, Music and Dance sanctified 
by Lord Agastya! 
Oh! Ye! God Kumara! the Lord of the constellation 
Pleiades! Pray! Grant me these boons:— 
Let me not enter and be entangled in the waves of 
-ceascless births 
Let meé not wander in the path of worldly affairs 
Let me. by following the efficacious teachings of the 
Guru (Master), be blessed with the sight of Thy Holy- 
Feet. 


ST. THAYUMANAVAR 1800 A.D- 
HTULOTOT Fara waned 


Sauna Mwred ure acwéaw 
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WORSHIP IN SPIRIT AND TRUTH 


‘sWhat is that which of Grace is full, which is neither 
here nor there only, but is everywhere as the fulness of 
Peace? . 
What is that which, willing myraids of worlds to fioat 
in the expanse of Its Grace, is the life of all things 
living? 
What is that which the mind cannot grasp and speech cannot — 
define? | | 
What is that which exists impartially, while countless 
creeds in every land claim It. each as its own? 
Amid such contending claims, what is that which end- 
lessly is knowledge, Love and Power? 
What is that whose bourne is without day or night? That 
indeed is soul-satisfying! | 
That-let-us worship, deeming all things visible as Pheno- 
mena in the expanse of the Silent Spirit’’ 


Translated by Sir P. Ramanathan ~ Stanford quotation 
of Eminent men and women, Compiled by Ronald Petrie- 
p. 176. 


RAMALINGA ADIKAL 1823-74 A.D, 
Thiru Arudpa 


Ri AGeuUT 


(OW LDU] t— afer gD wary. feast Flat 2 
essuits yoy Basu 

oqOarag maga L) mib@) Lorr est i Gua arr 
a Mayso aliT Golo Gau air Hip | 


78 The Great Kural 


C) 11075 o0L0{0}!.1 spy Her giysih CusCaer @PibQurrueoin 
Guer Desa Cavan @ib | 
QUGASD WysAsraps CuowHug wrerBrnt 
Hour Desa Garo @ub 

Who Distr an merci wMmassGar G au aier @) Lp Cor 
Wout Dae Cauair Dib | | 

in &) Catster @ Daw scm Com A DG su sive B) Bris 
arTipsleycr ounip Gouzit@ib ‘ai, 
gnu G5 Oecrearud BHEESSTUL SG get oonrt 
2uCuoraig aha Cota | 
EAPSES Fwuinwes) upsrapss ene sin css) 


Faripsd GO) Guia olGuys, 


O! Thou, the Lord Kandaswami of the Kandaswam: 
Temple at Madras, a city progressive alike in charity 
and sanctity! Thou, the Lord gracious and spotless! Thou, 
the immaculate soul of souls indwelling! Thou, Shan- 
mukha, the God of Gods! 


One should court the company of the good that 
focus their thoughts on thiae lotus-like feet with single 
devotion; should shun the society of those whoseheart and 
lip disagree (differ); should extol the greatness of Thine 
august Self: should desist from uttering falsehood; should 
walk in the path of Righteousness; should not be poss- 
essed of the devil 4fadham; should clean forget the 
tempting lust of womenfolk; should never foget Thee; 
be endowed with Mathi and the wealth of thy Grace, 
and entee eternal life, free from disease. 


APPENDIX 2 


AN INTRODUCTION TO THE VALUES 


ONE SHOULD. CHERISH IN LIFE 


WHAT I BELIEVE — A COLLECTION 


FROM MY THOUGHTS AND READINGS. 


1. 


he 


I believe that the truest happiness can proceed only 
from the serenity of the private heart, and that 
when aman comes to his end it is in terms of this 
alone, not of his public achievements, that his success 
of failure is to be measured. 


I believe in freedom for the flowering of human 
personality, for the ceaseless extension of the frontiers 
of knowledge and for the growth of human happi- 


TLESS« 


Surely the bravest are !hose who have the clearest 
vision of what is before them - glory and danger 
alike - and who yet not withstanding -go out to meet It. 


The most astonishing thing about the human bein& 
is ot his intellect and bodily structure, ‘profoundly 
tiysterious as these are, but the range of his vision 
his gaze into the infinite distance, his lonely 
passion for ideas and ideals for which he will endure 
suffering, privation and death in the profound convi- 
ction that if nothing is worth dying for, nothing 
is worth living for, | 
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The great sin of the modern is legitimized hate, 
legitimized by political passion. It is an attractive 
trap and one can go as badly wrong by intellectual 
passion, legal erudition as one can by sexual passion: 
passion for money and so on. | 

‘There is nothing worth the wear of winning 
‘But laughter and the love of friends’. 


I believe, that we should all, occidentals and orientals, 
try to tolerate sach other’s ways of doing things. 
It is not necessary to copy one another artificially: 
to understand is enough. And I would hateto see 
any universal pattern forced on the world. It is 
arrogance to think this desirable and its efforts 
would be so dull. 


I believe in the importance of the family as the 
continuing unit of human life. A man ought to be 
really free to make his own decisions on matters of 


‘principle and conscience. He is not free if poverty 


and ignorance chain him; he is not so free if he 
is shackled by dogma and blinked by lies or partial 
truths; he is not free if force or fear shuts him 
off from inquiry and experiment, 


There are among us, men and women, who are 
wholly committed to God and who have handed 
their daily lives over to God, who spread love 


and hope and courage around them like an infection 


These are the people who have disovered their inner 
radiant peace. 


As: knowledge advances the over-simplified faith of 
our fathers becomes modified and indeed shaken. 
Understanding more about material things, we are 
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less sure of our spiritual conception. The basic fact 
of human existence is surely isolation. Each of us 
locked up in our private air-conditioned watch tower 
of nerves and self-interest, is striving desperately 
to communicate; occasionally art or love provides 
a wavelength, on which some jumbled and never 
fuliy comprehended signal gets through. 


Whence I had come? Whither I was going? When 
shall I be free?, The answer always eluded me, 
Then J suddenly realized that reason connot give 
a certain or final answer to these questions, because 
they lie beyond the boundaries of knowledge which 
are drawn by experience. Instead of looking back- 
wards at the wisdom of the sages or outwards at the 
world, I should have looked inwards, into myself. 


‘The heart has its reasons which reason 
does not understand ’ 


The quality I must envy are courage and love- 
the courage to say No to my own greedy desires, 
to place conscience above expediency, the courage 
to offer everything for nothing, for an idea, a 
principle, a belief. Love extending to humanity, 
truth, nature and freedom. 


Early religious leaders were sustained by the faith 
that moves mountains. There is nothing beyond the 
power of man if he be possessed of such spiritual 
dynamics. 

{ should define happiness as the active and conti- 


nuous expression of one’s own better nature as 
directed by my conscience. 
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I have personally found real help in Galileo’s 
answer to those who thought that the new astronomical 
universe made the idea of Gods care for each of 
his children impossible. ‘The Sun’ be said ‘which 
has all those planets moving around it, can ripen 
a bunch of grapes as if it had nothing else in the 
world to do’. Why should I doubt the power of 
that infinitely greater light?. 


Life is nought but froth and bubble 
Two things stand like stone 
Kindness in another’s trouble 
Courage in your own, 


If I can tidy up my mind before talking to God, 
1 will have gone a long way to achieving personal 
serenity. Concentrate your mind on the wonders of 


nature, the immensity of the universe, then talk to 


the Great Creator if you can. 


17. ‘ihe universe is too great a mystery for there to 


be only one single approach to it’. 


However often our materially minded economists 
repeat their half truth that man’s happiness lies in 
economic security, I believe that history shows that 
without religion or myth and their accompanying 
ritual, man will die. 


AS a mortal passing through this life for just a 
limited period of time, I believe that happiness is 
a truly basic objective-real happiness should be bound 
up with unselfishness and service is the essence of it. 

My credo embraces a joyous approach for .me 
toward my fellow man and for collective groups 
towards cach other, 3 
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It only each one of us can develop a sound philo- 
sophy and work out a course of conduct as indi- 
viduals, then I believe we can solve our world 
problems at the international level- war is only 
cowardly escape from the problems of peace, 


The end of being is to find out God. 


‘My fong search has led me to the place from 
which I can say witb entire simplicity that I believe 
that you and I are part and parcel of the stream 
of universal life -as water drops are part of the 
ereat sea! 


{ belteve with the Ancient Hindu Vedas that:- 
Never the spirit was born, the spirit shall cease- 
to be never 
Never was time it was not, End and Beginning- 
are dreams 


Birthless and Daathless and Changeless remaineth- 
the Spirit for ever. 


In my youth I had what many would consider a ; 
poor and hard life. But as I recall it. I was never 
unhappy; rather I enjoyed my youth immensely. 
For I had been taught how to appreciate and get 
the most out of very little, and that happiness in 
any circumstances is primarily a matter of control 
over one's state. of mind. 

I hold that it is right to believe in oneself but 
is wrong ever to take oneself too seriously. 


A keen sense of personal values and that humility 
which accompanies a balanced perspective are indis- 
pensable to congenial adjustment to life in society. 
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24, TIT believe in the worth and dignity of the indivi- 
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dual and that no man can be happy within himself 
if he ever surrenders his dignity and self - respect. 
I believe also in looking always on the brighter 
side of things; in the ability of right somehow 
ultimately to prevail; in never pressing time or 
fate; in taking life philosophically and in stride- 
both the good and the bad-and I have had an 
ample measure of both which have been tried and 
tested in the crucible of living. 


I regard the brotherhood of mankind as the basis 
of any true religion - and for that matter - the basis 
of any true democracy. Belief in the worth and 
dignity of the individual is entwined with the idea 
of human brotherhood. The defferences betwesn us, 
I feel certain, are mainly accidental. We have no 
choice as to either the colour of the skin or the 
place of birth. Daspite these differnces over which 
no one of us has control, we are all brothers in 
spirit. Some of us have advantages that others lack, 
but character is by no means determined by our 
advantages or the lack of them. 


I find it impossible to conceive of the creation 
of this complex universe with all its wonders as 
purely the result of material forces. somehow, some- 
where, there must be a power that has brought into 
being the principles which govern this world, That 
power we term God. 


My own faith rests, therefore, on belief in the 
dignity of the individual, in human brotherhooda nd 
in the existence of power that is greater than 
mankind and greater than the forces that shape our 
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physical environment. I believe in the immortality 


of the spirit of man and the continuance of the 


development of what has gone on during what we 
call life. 


I believe there is good and evil in allofus. This 
belief helps me because so long as I remember that 
there are certain forces of evil ever present in me- 
never forget there is a divine spark of goodness 
in me too - then I find that the score of my bad 
mistakes and regrets at the end of each day is grea- 
tly reduced. Forewarned of evil is half the battle 
against it. 


I have exparienced ‘ intimations of immortality °. 
{1 can no more explain these than the brown seed 
can explain the flowering tree. Deep in the soil 
in times midwinter, my very stirring and unease 
seem a kind of growing pain toward June. — 


He who closes his ears to the views of others shows 
little confidence in the integrity of his own views. 


The only way to have a friend is to be one, 
even after knowing his weakness. 


t feel God‘s presence most when I am out in the 
forest and sit down on an old tree stump and see 
little insects, animals and flowers around me. There 
{ see the meaning of Life and Death. 


Thankfulnes is my faith in action. But this spirit 
of thankfulness to my own and past generations 
cannot be complete without frequently lifting 
the face upward simply to say ‘Thank you, God’, 
In fact it is here that the spirit of thankfulness finds 
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its first expression? From there I want it to flow 


outward toward my fellow man of whatever race, 


colour, creed or talent. ; . 


For me beauty is one of the most important things 
in life or perhaps I mean an awareness of beauty. 
it is everything from the warm, sonsuous beauty of 
a woman, who is life itself, to the liquid rythem 
of music; the fragile, fleeting loveliness of day- 
break; the terrible majesty of a storm. A. picture, 
& poem, the open look of a child, I believe that 


4s for himself, a man lives in the faces and hearts 


of his children, and in the friendships and the 
memories of his friends. 


The twinkle of light in a friendly eye is brighter 
than the flash of jewels. It is beyond price. So 
is the beauty of a smile. However poor, we each 
have something unique within ourselves to give to 
a particular need -a gift of the human spirit itself 
and so a spark of the divine - whatsver it takes 
to bring happineis to another’s face. So I believe 
that we need each other more than anything else 
in this world, and that the kingdom of heaven 


is right here, now, inside us. 


‘Look thy last, on all things lovely - every hour’ 
-absorb the beauty, contribute to the goodness and 
above all be thankful to God. 


I find that most true happiness comes from one’. 
inner life; from the disposition of one’s mind and 
soul. Admittedly, a good inner life is difficult to 
achieve, especially in these trying times - it takes refle- 
ction and contemplation and self - discipline, But 
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St... 
ers philosophy or religion which will give a purpose 
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the reward of having an inner life, which no out- 
side storm or evil turn of fortune can touch is, 
it seem to me, a very great one. 


Gentleness is a sort of fidansl’ which accumulates 
with wisdom. The real value of gentleness is lost 
if it is not fortified with bravery, 


Treat all life as having the ‘will to live’. From 
this beginning follows the view that ‘reverence for 
life’ is the basis for civilization; it is the ethics for 
a desirable way of life. This is the -essence of the 


teachings of most of the philosophers of all history 


- from Socrates and Aristotle to Gandhi and Marx. 


I believe I must keep my doorstep clean, I must 
tidy up my own back yard, I need keep only the 
two great commandments to live by'- To respect 
the Giver of Life and my duty toward my neighbour- 
These upon which hang all the law and the pro- 
phets. 


The art of successful living is the art of meeting 
both the expected and the unexpectey, ihe good 
and the bad without being thrown off balance. 
The tragedy in life is that we want to eat the cake 


- and hang it also. 


Besides. a.healthy. body and an active mind, we need 


and meaning to our existance. The quality of one’s 
life can be transformed even though one is unable 


to alter one’s environment, 
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42. 


43. 


a4. 


45, 


The Great Kural 
The deep content felt in doing what pleases is scar- 
sély surpassed by the scientist or the artist, rapt 
in a more spectacular achievement: The joy of 
fulfilment comes less from the nature of work than 
from the unity of mind and muscles, the singleness 
of purpose which engages the whole self at all levels. 


The human potential is not fully satisfied by succ- 
ess in a career or any purely material achievement 
To awaken the spiritual side of man’s nature, it 
is necessary to adopt bodily discipline. The God 
we seek outside is in fact within each of us - ang 
within the texture of every object you look at. 
Nature is not made up of separate things; it is 
an indivisible whole, a seamless robe and we are 
all part of the fabric. 


Finding grace and beauty in every-day life is one 
of the achievements of Hinduism and particularly 
of Zen Buddhism. The crowning contradiction is that 
life can be joyous so long as you preserve a cer- 
tain detachment, It is a mistake to take yourself 
seriously, Since laughter reduces tension, you must 
learn to laugh at yourself, ) 


You cannot buy religious beliefs over the counter 
like properietory medicines. Conversion to religion 
is mo more an intellectual process than falling in 
Love - it is a spontaneous act over -which we have 
little control. 
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